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It takes more than good wishes... 

To further the printed mission work of the Church obvi- 
ously requires good, reasonably efficient printing facilities... 
lots of labor... and no small amount of funds for the necessary 
investments in equipment and materials. While the St. John of 
Kronstadt Press has always been for the most part self-sustain- 
ing (with the gratefully received assistance from time to time of 
the faithful), its growth has also always been hampered by a lack 
of capital and reliable day-to-day operating funds. Its survival 
has only been possible because of the extremely low overhead 
of an out-of-the-way location, “home-grown” buildings and 
other facilities, and the patience with a below-susbsistence 
lifestyle of the family of the publisher and others who from time 
to time have contributed to the work. 

For these things, glory be to God! But more is needed... 
The demand for additional materials is great, both in this country 
and abroad. More can be done... if less time is expended in 
meeting the raw necessities of life at home, in “arguing” with 
inefficient equipment, in doing things at home, the hard way, 
which would better be done elsewhere... which requires cash. 

A pious and generous member of the Church unwittingly 
provided the idea: quite some months ago, he offered to commit 
a significant portion of his income to the work of the Press, each 
month providing enough to offer at least some slight degree of 
security for the work. He asked nothing in return... but it’s not 
in our nature readily to receive without at least attempting to 
give something in return. 

Hence, a proposal, for ‘“Sustainers” of the Press... to 
those who make a commitment of a monthly pledge to the Press 
of $100 or more... everything published here (beginning with 
the commencement of your pledge). Period, for so long as your 
pledge continues... no exceptions. (You will, however, be 
asked whether you have use for some high-cost, low-volume 
materials (such as the Menaion series), so as not to waste these.) 
We ask only that you specify at approximately what time of the 
month your pledge may be expected, and make it a priority 
commitment in your monthly planning. 

Current holders of lifetime enrollments or subscriptions to 
Living Orthodoxy, and benefactors may apply the value of these 
contributions to such a pledge, for up to $50/month (doing so, 
however, will “eat up” those enrollments, should the pledge at 
some time in the future be discontinued). Those with standing 
balances in the Menaion or other Deposit accounts may likewise 
have those balances applied to such a pledge, at the same rate. 

For most of our readers, of course, this is a substantial 
sum... but yet probably not the major portion of a tithe on the 
goodness the Lord bestows upon us. Please think about it, pray 
about it... and consider whether your support for the missionary 
work of the Church, both amongst the faithful, and those who 
hunger and thirst for the Truth, is all that it should be. 
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THE LIFE OF OUR HOLY FATHER CYRIL, BISHOP OF TUROV 


Wuose Memory THE Holy CHURCH CELEBRATES ON THE 28TH OF APRIL 


The holy Cyril was born and raised in the city of 
Turov. In about the period when he was born, the 
1130s, the city of Turov formed part of the Principal- 
ity of Kiev. The parents of Saint Cyril were people of 
wealth, yet he himself was not enamored of riches 
and the corrupt glory of this world. From childhood 
he devoted himself to the reading of godly books and 
attained a perfect understanding of them. The holy 
one did not study under Russian teachers alone, but, 
judging from his writings, he was tutored by Greeks 
as well, perhaps those who were attached to the 
household of the metropolitan of Kiev, or those who 
were in the entourage of the Greek princess who 
married the Russian prince who governed Turov. 

When he reached his majority, Cyril withdrew to 
a monastery and there received the holy tonsure. 
This monastery was founded in Turov and dedicated 
to Saints Boris and Gleb; it served also as the resi- 
dence of the bishops of Turov. In the monastery, 
Saint Cyril labored more than all the others for the 
sake of God, laying waste to his body by fasting and 
prayer, and thus becoming a habitation of the Holy 
Spirit. Many derived profit from him, for he taught 
and exhorted the monks to submit in obedience to the 
abbot. His brother monks held him in esteem and 
hearkened to his admonitions, as though they came 
from God, for the monk who refuses to obey his abbot 
repudiates his own solemn vow and therefore cannot 
be saved. 

Three tractates on the monastic life have come 
down to us from the pen of the holy Cyril, one of them 
dating possibly from the time of the holy one’s so- 
journ in the Monastery of Saints Boris and Gleb, 
namely: “A Narrative on the Rite of Monastic Vest- 
ing from the Old and New Law”. 

Subsequently, desiring greater spiritual 
struggles, the blessed Cyril withdrew to a pillar or 
watch-tower, in which he enclosed himself and spent 
a considerable time, further assailing his body with 
fasting and prayer. There he committed many of his 
spiritual works to writing. 

The fame of the holy Cyril spread all throughout 
those parts, and at the request of Prince George 
Yaroslavich and the inhabitants of the city of Turov 
he was consecrated bishop of the Principality of 
Turov, which was independent of Kiev beginning in 
1157, its rulers being descendents of Prince George. 

Prior to Saint Cyril’s consecration, there were 
four known bishops of the city of Turov: Symeon, 
Ignatius, Joachim and George. As successor to 


Bishop George, Cyril became the fifth bishop of 
that city. 

During his episcopacy, the holy Cyril performed 
yet greater struggles for the glory of the Church of 
God, especially during the period when turmoil 
overtook his diocese. In 1169, a certain Theodore 
conceived the idea of occupying the see of Vladimir 
and Suzdal’, but he exerted all his efforts to make it 
a see independent of Kiev, to which all the dioceses 
of Russia were subject. In Constantinople Theodore 
managed to persuade Patriarch Luke Chrysoberges 
[patriarch 1156-1169] to consecrate him bishop, but 
his idea for the creation of a new metropolitan 
province was rejected. Nevertheless, when he as- 
sumed his own see, Theodore arbitrarily refused to 
acknowledge the spiritual and canonical authority of 
metropolitan of Kiev. This impious Theodore also 
refused to obey the holy Great Prince Andrew Geor- 
gievich Bogoliubsky [commemorated June 30th], 
who ordered him to go to the metropolitan in Kiev to 
be formally installed. The Prince was well disposed 
toward Theodore and wished him well, but Theodore 
not only declined to be installed by the Russian 
metropolitan, but closed all the churches in Vladi- 
mir, so that there were neither services performed 
nor bells rung to summon the faithful to them. For 
this Theodore was expelled. Many had suffered at 
his hands: some had had their property confiscated, 
others were reduced to slavery, and not only simple 
folk, but monks and abbots as well. In extorting the 
people’s property from them, Theodore was not 
adverse even to employing torture to achieve his 
ends. But tirelessly looking out for the good of the 
Church of Russia, the holy Cyril denounced the 
heresy of Theodore on the basis of the divine Scrip- 
tures and anathematized him. The Great Prince 
Andrew drove Theodore out and sent him to Metro- 
politan Constantine in Kiev, who deposed the recal- 
citrant one from his episcopal rank, after which 
Theodore was executed. 

In Saint Cyril’s tractate “On the Paralytic” is 
preserved a direct condemnation of the false bishop 
Theodore, in the words: “Woe to him who sinneth 
after receiving the priestly rank! Woe to those who 
do not fear God in the monastery, the priesthood and 
the very episcopacy!” 

The holy Cyril wrote many letters to the Great 
Prince Andrew Bogoliubsky, in which he taught the 
prince and instructed him concerning the ecclesias- 
tical disorders within the province of Rostov. These 


letters have, unfortunately, not come down to us. 

Moreover, Saint Cyril composed homilies for the 
feasts of the Lord and other spiritually profitable 
discourses as well, which, when compiled, comprise 
the books written by the holy hierarch on the Gospels 
and the prophets. Cyril also composed prayers and 
encomia for many saints, and gave all his manifold 
writings to the Church for the instruction and conso- 
lation of the faithful Russian people. The saint 
probably composed homilies for the feasts of the Lord 
for the entire liturgical year, but not all of them have 
survived. Among those unquestionably of his au- 
thorship are five instructions for the Sundays of the 
period of the Pentecostarion: “Homily for the First 
Sunday after Pascha, on the Newness of the Resur- 
rection, on the Artos & Thomas’ Probing of the Lord’s 
Side”, “Homily on the Removal of Christ’s Body from 
the Cross, on the Myrrh-bearing Women, from the 
Gospel Narrative, & Laudation for Joseph and Ni- 
codemus, for the Third Sunday after Pascha”, 
“Homily on the Paralytic, from Genesis & the Gospel 
Narrative, for the Fourth Sunday after Pascha”, 
“Homily on the Samaritan Woman, for the Fifth 
Sunday after Pascha”, “Homily on the Blind Man 
and the Jealousy of the Jews, from the Gospel Nar- 
rative, for the Sixth Sunday after Pascha”; and four 
instructions for moveable feasts: “Homily for Palm 
Sunday, from the Gospel Narrative”, “Homily for 
Holy Pascha, for the Radiant Day of the Resurrection 
of Christ, from the Prophets”, “Homily for the Ascen- 
sion of the Lord, for Thursday of the Sixth Week after 
Pascha, from the Prophecies, & on the Raising of 
Adam from Hades”, and “Homily for the Synaxis of 
the 318 Holy Fathers Who Assembled against Arius: 
a Demonstration from Holy Books that Christ is the 
Son of God, & an Encomium for the Fathers of the 
Council of Niczea, for the Sunday before Pentecost.” 
In relatively recent times a sermon of Saint Cyril for 
the feast of Theophany was discovered: “Homily for 
the Baptism of Our Lord Jesus Christ.” 

Each of the sermons of Saint Cyril enumerated 
above begins with an introduction in which, for the 
most part, one finds expressed some general pious 
thought. In the discourse proper one usually finds 
the subject of the feast expressed, the circumstances 
of the commemorated event disclosed, or a parable 
set forth. During his explanation of the details of the 
event or parable, Saint Cyril almost always shows 
their figurative, mystical meaning; in most cases he 
expands upon the short Gospel narratives, placing 
beautiful orations in the mouths of the sacred per- 
sonages; and he customarily ends his sermons with 
an edifying address to his listeners, with a prayer to 
God or with praise or supplication to His saints. The 


content of these elevated discourses of Saint Cyril 
display his thorough knowledge of the sacred 
Scriptures and the writings of many of the fathers 
and teachers of the Church: John Chrysostom, Gre- 
gory the Theologian, Cyril of Alexandria, Eulogius of 
Alexandria, Proclus, Archbishop of Constantinople, 
and others, as well as Symeon Metaphrastes, the 
composer of the lives of the saints and canons. 

The holy Cyril also set down instructions con- 
cerning the monastic life. One of them was written, 
probably before the saint was consecrated a bishop, 
while he was sojourning in the Monastery of Saints 
Boris and Gleb, and was intended for a person whois 
not referred to as a monk. This work is entitled 
“Discourse on the Rite of Monastic Tonsure from the 
Old and New Law, the One Bearing Its Image, the 
Other Perfecting It”, and is an exposition of the 
prefigurations of monasticism contained in the Old 
and New Testaments. In this composition, the holy 
Cyril says that he is not speaking for himself, but 
“from the sacred books”, that he is only the “com- 
piler”, thus giving us to understand that his views on 
the true Christian, monastic life are based on his 
reading and study of the word of God, the writings of 
the holy fathers and the compositions of the vener- 
able ascetics of the East, who were well known in 
Russia from the earliest times of the institution of 
the monasticism in that country. In taking the vows, 
Saint Cyril teaches, the future monk must assidu- 
ously examine himself. “Desiring to follow Christ 
Who leadeth thee to heaven, hold fast in thy mind 
why thou art withdrawing from the world, the noetic 
Egypt. Dost thou desire the kingdom of heaven 
which hath been promised thee, art thou fleeing from 
sinful slavery to the devil, or out of disgust for the 
cares of life, from which cometh no profit, but only 
destruction for the soul, or art thou simply vexed by 
a wife and children?” Withdrawal from the world to 
a monastery is likened by Saint Cyril to the exodus 
of the Israelites from Egypt, and the deliverance of 
the latter from bondage to Pharaoh corresponds, in 
his thought, to the monk’s deliverance through 
monasticism from slavery to the noetic Pharaoh, the 
devil, in the noetic Egypt, i.e. the world. As the holy 
Cyril teaches, he who enters a monastery must 
remember that he is offering himself wholly as a 
sacrifice to God, like the sacrificial lambs, and, as 
they were required to be without blemish or defect, 
so must the monk preserve his soul in complete 
purity and blamelessness, offering himself with a 
pure heart, voluntarily promising himself to God as 
an acceptable sacrifice. The way of the monk is the 
thorn-choked path of the Cross of Christ, which the 
monk must tread joyfully, following after the Lord. 


The principal requirement for this is a total renun- 
ciation of one’s own will. The holy one exhorts the 
monastic: “Thou art like a torch, which wavereth 
until it reacheth the portal of the Church; but there- 
after pay no heed to what they do with thee. Like a 
garment, know thyself until they take thee in hand, 
but afterwards do not give thyself any thought ifthey 
rend thee to rags. Hold to thine own will only until 
thine arrival at the monastery, but in accepting the 
monastic habit give thyself wholly over to obedience; 
hide not in thy heart even the least self-will, lest thou 
slay thy soul therewith. Having entered the monas- 
tery, strive to find a man possessed of the spirit of 
Christ, adorned with the virtues, whose very life 
beareth witness more than all else to the love he hath 
for the Lord, his obedience to the abbot and good will 
toward the brethren, who understandeth the divine 
writings and thereby guideth those who would go to 
God in heaven. Give thyself over to such a man, 
renouncing thine own will.” Such an ascetic-instruc- 
tor was Cyril himself, who had received, through the 
sanctity of his own life and his profound understand- 
ing of the ascetic struggle, the right and authority to 
teach and urge others to obedience and the other 
monastic virtues, not being obligated to do so by his 
position in the monastery. 

There are two other epistles concerning the 
monastic life, written by Saint Cyril to Basil, Abbot 
of the Lavra of the Caves of Kiev, whom the holy one 
knew before he himself entered upon monastic life, 
when Basil was a priest in a church in Shchekovita, 
asuburb of Kiev. This Basil was elevated to the rank 
of abbot of the Kiev Caves in 1182, when Laurence 
was Bishop of Turov and Saint Cyril had resigned 
from the episcopacy and was living in retirement in 
Turov’s Monastery of Saint Nicholas. The epistle to 
Basil, Abbot of the Kiev Caves, “On Worldly Rank 
and the Monastic Rite, and On the Mind and the 
Soul”, was set forth by the saint in the form of an 
interpretation of a parable borrowed from the life of 
Saints Barlaam the Ascetic and Joasaph, Prince of 
India, which formed part of the Prologue [a compila- 
tion of saints’ lives and patristic teachings] from of 
old. The second epistle was written by Saint Cyril to 
the same Abbot Basil, in response to the latter’s 
question concerning the meaning of the monastic 
habit—the schema. 

During his sojourn in Turov’s Monastery of Saint 
Nicholas, the holy Cyril also composed prayers. 
There is a set of prayers, doubtless correctly attrib- 
uted to him, for each day of the week, following the 
order of the daily services. In this compilation there 
were prayers to be said after matins, after each of the 
hours, and for before and after vespers. All of these 


prayers follow the established model of typical eccle- 
siastical prayers: beginning with a appeal to God the 
Father, to the Lord Jesus Christ, to the all-holy 
Theotokos, Saint Cyril sets forth the petitions of the 
supplicant and closes with a short glorification; 
moreover, at the conclusion of the vespers prayers, 
the contemplation of death, the dread judgment and 
the life to come are mentioned. Every one of these 
prayers by Saint Cyril is adapted for clergymen and 
events commemorated in the daily services of the 
Church. All the prayers make one aware that man 
appears before the face of God in all the naked 
sinfulness of his soul. In the spirit of compunction, 
contrition and repentance, the prayers of Saint Cyril 
are similar to the writings of the venerable Ephraim 
the Syrian, but in exposition they resemble the 
writings of Saint Andrew of Crete. 

The ancient biographer of the holy Cyril informs 
us that the saint also composed a “Great Canon of 
Repentance to the Lord, Based on the Letters of the 
Alphabet”, and another of his works, a “Canon of 
Supplication”, has survived to our times. 

Having lived honorably and preserved in Ortho- 
doxy the flock entrusted to him by the Lord, Saint 
Cyril passed over into everlasting and eternal life. 
Let us render praise unto him, crying aloud: 

Rejoice, honored teacher who shone forth in 
Russia like another Chrysostom! Rejoice, thou who 
illumined all the ends of the Russian land with thy 
holy and all-radiant teaching! Like the sun which 
enlighteneth that which is dark and gloomy thou 
hast enlightened us with the knowledge of God. We 
entreat thee, crying out in these meager words: In 
our behalf beseech the Almighty, before Whom thou 
standest with boldness, that through thy supplica- 
tions we may be delivered from dangers and may 
receive the mercy of God, forgiveness of our sins and 
the enjoyment of the never fleeting good things in the 
life to come. Amen. 

Translated from the Russian by the reader Isaac 
E. Lambertsen, from Supplement to the Lives of 
the Saints in the Russian Language, as Set 
Forth in the Menology of Saint Dmitri of Rostov: 
Lives of the Saints of Russia, Vol. II (Moscow: 
Synodal Press, 1916), pp. 677-684. Copyright © 
1989. All rights reserved by the translator. 


WHAT DO YOU RECOMMEND, DOCTOR? 


None of us can remain indifferent to what is 
transpiring in the Orthodox Church in Russia today. 
The current policies of “openness” (glasnost) and 
“restructuring” (perestroyka) have brought in their 
wake unprecedented opportunities for contacts be- 
tween believers inside and outside the Soviet Union. 
New voices are being raised, two of which are repre- 
sented here. 

These voices of Russian believers speak neither 
for the official hierarchy of the Moscow Patriarchate, 
nor for the hidden, persecuted catacomb Church. 
They offer us their own insights into the present 
situation, and the difficulties which they find as they 
live within it. The second article is a direct appeal for 
help. 

The first article is translated from La Pensée 
Russe (#3788, for August 11, 1989); this is a reprint 
with some editorial abbreviations from the Moscow 
samizdat journal Vybor, No. 8. Unfortunately, the 
translator did not have access to the unabridged 
text. Notes providing further information and com- 
mentary have been added by the translator. 

The current interchange has not come about 
without God’s Providence. Will we not do well to 
make good use of one another’s experience in the 
struggle for salvation in the Orthodox Church? The 
Savior has promised: The measure we give is the 
measure we shall ourselves receive. Let us not be 
foolish, therefore, but heed the words of the Apostle 
to walk circumspectly, redeeming the time, for the 
days are evil. 


DANGEROUS SYMPTOMS 


It is difficult to discuss the position of the Church 
in the Soviet Union today, just as it always has been 
during periods when communism discards a worn- 
out mask that no longer brings dividends, and dons 
the next one. In these moments when the commu- 
nists are re-grouping, when they are busy sailing 
from one ideological shore to the opposite — taking 
into consideration the inherent unpredictability of 
their politics — it is difficult to form any opinion 
concerning the present day, and totally impossible 
regarding the day to come. Nonetheless, there is a 
point in taking a look at today’s reality in Soviet 
Russia (in this case, specifically because the proc- 
esses at work in the national republics differ from 
what is happening in Russia, both in their intensive- 
ness and in their essence), and to attempt to examine 
the pronounced tendencies in the relationship of the 
re-structuring regime to the Church. 


1. K. Kharchev — 
a Bolshevik of the Re-structuring Camp 

The Soviet Ober-procuror! K. Kharchev? is 
already a hero of a by-gone day. But the new concept 
of the relationship to the Church which he worked 
out remains in effect still today, because the activity 
of his successor, Yuri Christoradnov, has not yet 
been characterized by harsh and systematic change 
of the policy in any direction. One can assume that 
this line of policy will continue in the future, if only 
by inertia. 

Kharchev was one of those who comprise the 
rather numerous category of party apparatus work- 
ers at relatively high levels who, in their words, 
usually without knowing what they are doing, 
babble about the cherished dreams of communist 
ideology which it is not proper to speak about “in the 
world”. This is partly the result of their failure to 
think things through, and the generally deplorably 
low intellectual level of the governing class in the 
Soviet Union. This also stems, however, from their 
feeling of unlimited power within their departments 
or districts, where they will not have to answer for 
their words or even for their deeds inside the country 
before public opinion (long since crushed), nor before 
the tribunal of international opinion (long since 
deceived). They have only to answer before their 
immediate superiors who naturally understand and 
forgive, because they are all “birds ofa feather”. Only 
beware that you stray not from the intensely and 
shamelessly prevailing “party line”! 


1 The Ober-procuror was a high-ranking civil servant of the 
Tsarist government, appointed to be its intermediary with the Holy 
Synod of the Russian Church, after Peter I abolished the Patri- 
archate at the beginning of the XVIII century. This was yet another 
step towards the modem secular state (in this instance towards 
Absolute Monarch) and away from the tradition of symphony 
between the Church and the Sacred Monarch, the ideal which 
inspired the Constantinian era. 

The Russian Church endured this abnormal form of administra- 
tion until the Council of Moscow in 1917. It is true that certain 
figures during the synodal period did set a pattern subsequently ex- 
aggerated to the sacrilegiously absurd under Soviet rule, but no 
period or realm of human endeavor is free from persons who suffer 
from ambitious cereerism. 

One instance in which the Church safeguarded its spiritual purity 
appeared in the struggle between the Ober-procuror Galitsyn and 
other “mystics” on one side, and eminent churchmen and laymenon 
the other, during the period following the victory over Napoleon. 
Metropolitan Philaret of Moscow, perhaps the most authoritative 
and influential hierarch of the entire synodal period, exercised his 
enormous influence in spite of the fact that he had been formally 
estranged from the work of the Synod. cont'd next page 


In Kharchev’s opinion, the main thing the party 
has to do regarding the Church is to make use of it to 
“maximum advantage”. This means not only its 
material resources and prestige, as has been done 
heretofore, but its moral resources as well. This is 
the contribution of “re-structuring”. This is neces- 
sary, other considerations aside, because they have 
not managed to destroy the Church during more 
than 70 years of Soviet rule (Kharchev openly la- 
ments this fact in his talk). Consequently, “whether 
we like it or not, religion has entered into socialism 
— and hasn’t just entered: it has rolled in as if on 
rails. Since we have all the power, I think itis within 
our means to turn those rails in one direction or 
another, depending on our interests.” Kharchev 
defines the interests of the party in Lenin’s terms: 
“The party must maintain control over all spheres of 
the citizens’ lives” (the basis of any form of totalitari- 
anism). 

But this entirely orthodox Leninist position did 
not save Kharchev from retirement. What went 
wrong? What was Kharchev’s mistake? Kharchev’s 
mistakes have nothing to do with it. There has 
simply developed a traditional mechanism, set up 
long ago, for replacing any bureaucrat who, while 
following the political mood of the day, goes too far in 
his “concessions” to the people. Kharchev became too 
re-structured. Under the constant and ever- 
increasing pressure of believers, Kharchev and 


(cont'd from preceding page) 
The most convincing proof that Russian churchmen had not 
become mere bureaucrats, however, is the restoration of the Patri- 
archate in 1917 and the canonical course set by Patriarch Tikhon 
and a great host of bishops, priests and laymen who suffered mar- 
tyrdom rather than allow the Church to become a tool of the 
bolshevik regime. It was the “liberal” element which opposed the 
restoration of the Patriarchate, which could not conceive of a 
Church separate from the state (any state!) — let alone in the desert 
orcatacombs! It was they who formed the renovationist movement, 
and when, in the person of Metropolitan Sergiy, they usurped power 
in the Patriarchate, the tendency was once again towards centrali- 
zation and the entrenchment ofa government-controlled church bu- 
reaucracy, headed not so much by the Patriarch as by the collective 
body of the Synod. The metropolitans who now comprise the 
Patriarchal Synod are known by such titles as “Director of External 
Church Relations”, “Director of Publication”, etc., as if they were 
cabinet ministers rather than bishops of dioceses. Such centraliza- 
tion has papist overtones as well. 
As the author is aware, there is a fundamental difference between 
a Church administration working with a government comprised of 
Orthodox Christians and headed by God’s Anointed — even 
though the organization be in forms unknown to the sacred canons 
— and the subservience and collaboration of churchmen with a 
regime openly dedicated to the eradication of all religion. 


company were forced to make concessions at times, 
and every one of these moved farther and farther 
back the psychological barrier of the soviet bureau- 
crat, which is founded in such principles as: Never 
give an inch; don’t let anything come ofit. In the eyes 
of the higher authorities, Kharchev simply got in the 
habit of making concessions; he even reached the 
point of talking about opening Sunday Schools and 
allowing the Church all the rights of legal status. 

At the same time, Kharchev forgot to remember 
that the source of internal energy of Christianity is 
considerably higher and mightier than anybody 
else’s, and permitting even the slightest opening for 
the outward flow of this energy brings with it the 
threat that it may become an irresistible torrent 
which no party, not even the communists, can meas- 
ure up to without resorting to all-out persecution. 

The new Ober-procuror who replaced Kharchev‘ 
has yet to develop the habit of making concessions to 
believers. He will be restrained for a time from any 
new concessions by the energy peculiar to a big, soft 
chair. This energy of authority in the conditions of 
our land encourages a person to luxuriate to the hilt 
in his own “almightiness” (because under the com- 
munist regime power brings no burden of responsi- 
bility, but only privilege and a comfortable position). 
Further, the pleasure of watching fellow-citizens 
begging on their knees is beyond compare. 


The very name Ober-procuror deserves attention. It stems from 
the Latin curare (to care for), a reference to the Tsar’s role as 
defender of the Church. But this is obscured by the prefix pro- 
which implies that he is there more to procure than to care; the 
additional German prefix ober- gives the Latin ttle an exotic 
barbaric ring. All of this is quite in accord with Peter’s reforms. On 
the other hand, the Chairman of the Council (Soviet) for Religious 
Affairs is a member of the communist party and its totalitarian 
government; he is not a member of the Orthodox Church. Calling 
this bolshevik bureaucrat, even in irony, the Ober-procuror does an 
injustice to the Russian Church in the synodal period. 

2 Kharchev was removed from his post as Chairman of the 
Council for Religious Affairs this past summer. He was assigned 
to the diplomatic corps in West Africa. Apparently his expertise 
will be of even greater use in this new position. 

3 For the full text of this talk, see: “Comments of an Atheist 
Administrator of Religion”, Living Orthodoxy, vol. IX #5 (Sept.- 
Oct. 1987), pp. 20-24. 

4Kharchev’s replacement and successor, Yuri Christoradnov, is 
also a party career man. He is known to believers in the Soviet 
Union as the former plenipotentiary of the Council for Religious 
Affairs in the region of Gorky (Nizhny-Novgorod), where he dis- 
tinguished himself during the recent period of re-structuring and 
millenial celebrations by not allowing a single new church to be 
opened in the entire region under his control. 


2. The New Renovationism 

There are two expressions in Kharchev’s talk 
which immediately draw attention: “The selection of 
priests is the party’s business!”, and “The party is 
interested in a new type of Russian priest.” At first, 
these expressions evoke an emotional reaction: 
indignation, laughter, etc. But they must be treated 
with all seriousness and subjected to analysis, be- 
cause they are the determining factors in our esti- 
mate of the current state of relations between the 
communist regime and the Church, and likewise the 
future of the Church itselfin the Soviet Union. These 
expressions must resurrect in the memory of any 
person the least bit familiar with Church history 
during the first decades after the bolshevik takeover 
the clearly-defined situation which resulted from the 
bolshevik-inspired renovationist schism. The only 
difference is that during the 20’s the selection and 
assignment of priests was recognized as the business 
of the Cheka, whereas today it belongs to the party. 
But even this difference disappears when we remem- 
ber that the party and the KGB teamed up long ago 
to the point of becoming indistinguishable: they 
have become “identical twins”. 

Now what new type of Russian priest do the 
bolsheviks need? This is a priest (or, by the same 
token, a bishop) who will lead believing Christians to 


‘Lenin posed the rhetorical question: If the end does not justify 
the means, then what does? The end, the seizure and retention of 
power, is to be realized by any means — justifiable or not. Hence 
the great flexibility in the bolsheviks in sparing no effort to stay in 
control of the situation. The New Economic Policy in the early 20’s 
granted concessions to encourage private enterprise to overcome 
critical shortages, thus giving the communists time to re-group. 
One feature of NEP remembered by those who experienced it first- 
hand is that it ended literally overnight. One day the stores were full 
of produce and merchandise; the next morning — with no warning 
at all — there was nothing. 

6 The Renovationist Council of 1923 proclaimed: “Church 
people should not view the Soviet regime as the rule of antichrist. 
To the contrary, the Council points out to them that the soviet 
government is the only one in the world which has as its goal the 
achievement — by governmental methods — of the ideals of the 
Kingdom of God.” This Council “deposed” and “defrocked” the 
then imprisoned Patriarch Tikhon, and “excommunicated” all the 
members of the Council of the Church Abroad held in Karlovtsky, 
Yugoslavia, in 1921. 

The devoted renovationist and now émigré church historian 
Anatoly Krasnov-Levitin asserted that renovationism did not fail: 
in the policies of the Sergianists it triumphed. This viewpoint, held 
by the opponents of Sergianism as well as devoted renovationists, 
has recently been set forth by a governmentatheist ideologist in the 
Soviet Union in a special handbook designed to prepare atheists for 
the millenial celebrations of the past year. This is the work to which 
the author refers here: N.S. Gordienko, Contemporary Russian 
Orthodoxy, Leninzdat, 1988. 


the victory of communism. That last sentence 
sounds freakish, but this is exactly the whole point of 
Lenin’s policy regarding the Church. Lenin, in his 
political activities, did not pursue the same goals as 
did Stalin. In contrast to the latter, he saw the 
possibility of attaining these goals without all-out 
violence. Lenin wanted to educate the believers, and 
specifically the believers, in the warped ideals of 
communism. He had no use for the deceptive and 
tormented “enthusiasm of the masses”. This ability 
of Lenin to wait supports one of the basic principles 
of NEP® and the bolshevik support for the renova- 
tionists. This is the very special danger of Lenin’s 
policy, which attempts to act secretly, by means of 
alternating attacks and retreats. Gorbachev today is 
telling the truth: he really does in fact want to go 
back to Lenin’s principles in policy-making. Hence 
the idea of evoking a new renovationism in the 
Church. Moreover, this idea has been discussed in 
public by the foremost ideologists of atheism. Most 
recently, Gordienko demonstrated that the Russian 
Orthodox Church, while externally surviving the 
renovationist schism, in essence adopted the major 
ideas and intentions of the renovationists.® 

The communists’ motives for inspiring a new 
renovationism are clear, and in many ways 
correspond to the times of NEP. In the first place 


In the chapter on “Social and Ethical Views”, Gordienko laments 
the initial failure of the renovationist movement, but then goes on 
to say: “Only after many years, when the active participants of the 
renovationist movement and renovationism itself had become the 
heritage of the far distant past, the Moscow Patriarchate began to 
make use of many elements of this heritage, offering them toits sup- 
porters as the fruit of its own intensive theological activity” (p.205). 

Gordienko points out that the Church had to choose one of two 
alternatives: renovationism or “the alternative of the social-ethical 
views of traditional Russian Orthodoxy. Butat the same time, from 
the moment of the re-orientation of the Patriarchal Church and the 
acceptance of the Declaration of Metropolitan Sergiy of July 29, 
1927, these became unacceptable not only for the renovationists, 
but for the old churchmen Sergianists as well” (p. 205). 

The result was total silence on social issues, which in the 40’s 
received the official name of “social neutrality”; the business of the 
faithful was spiritual, and not social or political, matters. But 
entrance into the ecumenical movement (during the height of the 
Khruschev persecutions) made this position untenable. Gordienko 
explains: “In the inter-Christian encounters organized along the 
lines of the World Council of Churches, discussions are frequently 
conducted on social and political problems. The theologians of the 
Russian Orthodox Church, who actively entered into these discus- 
sions, had to deal with western Christian social doctrines, some of 
which are pro-imperialist and even openly anti-communist... 
These had to be subjected to analytical theological argumentation 
from the position of believing citizens of socialist society, who have 
their own interpretation of social and moral problems, derived from 
the conclusions of church ideologists through their experience of 


comes the shifting of world opinion to their own 
advantage, an indispensable condition for develop- 
ing economic co-operation with the leading powers of 
the West. Without this co-operation, the bolsheviks 
will be unable to bring the country out of the horri- 
fying economic crisis into which they have ledit. The 
current crisis can only be compared with the crises 
that followed the civil war and World War II.” In this 
instance, it is characteristic that during the 20’s and 
the 40’s the relationships of the bolsheviks to the 
Church were switched from the usual policy of sup- 
pression. In the 20’s the bolsheviks attempted to 
found a new pro-communist renovationist church. 
On this point, however, they were dedicated not to 
renovation, but to its opposite — the former status of 
a state bureaucratic church — only with the differ- 
ence that the Orthodox Tsar was replaced by Lenin, 
the leader of the world’s proletariat. At the same 
time, they set aside the millenia-old sacred canons of 
the Church. 

In 1919, the ideologist of renovationism, the 
priest A. Vvedensky, offered Zinoviev a “concordat”, 
that is, a far-reaching agreement to result in close co- 
operation between the soviets and the renovationist 
church. The chairman of the Petrograd Soviet 


Russian Orthodoxy’s functioning under new conditions” (p. 211). 

Gordienko then presents his reader with a series of quotes from 
the Journal of the Moscow Patriarchate to illustrate his point. Here 
are a few: “The ideas of socialism, full of love for suffering 
mankind, are in harmony with the basis of Christian moral teach- 
ing” (IMP, 1962, #12, p.46). They are “Christian in their essence” 
(JMP, #1, p. 40). “Not only in questions of war and peace, but also 
in the matter of building the most just society, our believers and our 
church have no other opinion than that of our secular fellow- 
citizens — the marxists who lead society. We do not differ from 
them in our concept of the basic tasks of mankind in this life” (JMP, 
1969, #11, p. 66). “Christians are called to take part in revolutions 
and to understand them theologically” (IMP, 1967, #2, p. 4). All 
these are quoted by Gordienko (pp. 214, 219). 

But lest we be lulled into thinking that Gordienko and his 
comrades are satisfied with these achievements, let us quote him 
further. “Acquaintance with the ideology of contemporary Russian 
Orthodoxy proves that it is the result of the evolution the Russian 
Orthodox Church has passed through in the post-revolutionary 
period of its history, especially over the last 25-30 years” (p. 294) 
— an evolution clearly brought about by human, not divine, 
inspiration, as Gordienko is only too happy to point out. However, 
“persons under the influence of this ideology cannot accept and 
fully adopt the scientific dialectical materialist world view and 
comprehend the marxist-leninist teaching of the gradual develop- 
ment of nature and society, of material and consciousness” (p. 295). 
Gordienko concludes his book with the words: “Thus the critical 
examination from a marxist-leninist position of the newest vari- 
ations of religious ideology, including contemporary Russian 
Orthodoxy, is an important task for scientific atheist propaganda, 
the further intensification of which has been foreseen by the 


replied: “Concerning your group, it seems to me that 
it could be the beginning of a major movement on an 
international scale. If you are able to organize 
something along these lines, then I think that we will 
support you.” But, to the great disappointment of the 
bolsheviks, the renovationist movement was practi- 
cally ignored by foreign church and government 
officials.® 

It was for this reason that the attempt was made 
at that time to destroy the Patriarchal Orthodox 
Church, which had indeed renewed itself after the 
Local Council of 1917-1918, had restored its canoni- 
cal purity, and did not want to make any compromise 
with the God-hating and anathematized regime. In 
an extreme situation (which was not long in coming), 
it was prepared only to be “loyal”, while rejecting 
with all its might any direct support for the soviets. 
But it was precisely this direct support that the 
communists needed. When it became clear that the 
vast majority of the Russian people were not giving 
in to the temptation ofrenovationism, the regime put 
an end to its direct support of the renovationists and 
allowed Patriarch Tikhon and his co-strugglers to 
decide for themselves the problem of the schism 
which had occurred. At the same time, they 


decisions of the 27th Congress of the Communist Party of the Soviet 
Union and the demands of the new edition of its program” (p. 300). 

”Let us not forget that the Soviet Union is once again in a post- 
war crisis after the withdrawal from Afghanistan. This is a war the 
soviets can ill afford to lose; vast populations in the enormous 
central Asian republics of the USSR are Muslim and feel little 
sympathy for Moscow. The present political crisis is accompanied 
by economic collapse. Hence the employment of well-proven old 
methods: rally the Russian people and the Western powers to the 
rescue of the Bolshevik regime. 

® Tuchkov, first Commissar for Religious Affairs (or Cults), 
remarked to the leading renovationist Vvedensky at the council in 
1923: “Your council, if you do things right, can attract the entire 
West to Moscow.” Vvedensky replied: “That’s exactly what is 
going to happen; all flags will be our guests.” In 1923 this did not 
occur; world opinion was on the side of the imprisoned Patriarch 
Tikhon. But what happened in 1988 at the Millenial Celebration? 

% That is to say, Patriarch Tikhon was released from prison and 
the bolsheviks watched while churchmen battled. But the devilish 
bolshevik mind first evinced declarations of “repentance” and 
“loyalty” from the Patriarch, whom they had isolated and tortured. 
They understood how useful these could be in discrediting the 
Patriarch in the eyes of the faithful (a result which did not, however, 
follow), in intimidating or confounding any efforts to defend the 
persecuted (any attempt to protest or defend the Church will only 
make things worse), and in compromising the clear stand taken by 
the Patriarchate. Asa result, two Patriarch Tikhons have made their 
appearance in history: the Confessor of the Tikhonites who remain 
independent of the Sergianist usurpers of power in the Patriarchate 
and regard his “repentance” and “loyalty” as invalid documents 
extracted under torture; and on the other hand, the Sergianist 


undertook measures designed to bring about the 
total destruction of the Church as an earthly institu- 
tion. The only thing that prevented the bolsheviks 
from a final destruction of the Church was the actual 
existence of the True Orthodox or “catacomb” 
Church. The faithful, left without churches or 
priests, went underground, thus depriving the com- 
munists of any possibility of absolute control over the 
Church and its faithful, without solving the actual 
“problem of religion”.?° 

The tragedy of World War II and the collapse 
throughout the entire country once again forced the 
communists to change their course regarding the 
Church, and give it the opportunity to breathe freely. 
This time, the regime did not try to evoke a schism 
within the Church; they used a different method. 
After the unsuccessful effort to crush it with the 
sword, the communists tried to “train” the Church 
through a harsh and constant — but not readily 
evident — pressure by the MGB-KGB. This vari- 
ation brought greater successes (to the extent that 
the regime made efforts to unite Orthodoxy by force, 
once they realized their own strength). In practice, 


presentation of a very different Patriarch Tikhon, one whose 
repentance and loyalty were just as “sincere” as their own, and 
served to prepare the way for the changes effected by Metropolitan 
Sergiy and his successors. This fact does not deter the latter from 
the attempt to make use of Patriarch Tikhon’s authority, which is 
most eloquent testimony to the great reverence in which St. Tikhon 
is held. 

10These very true words of the author are worth underlining. It 
was the withdrawal of the faithful into an underground Church that 
frustrated the bolshevik campaign to extinguish Christianity — not 
Sergiy’s collaboration, Hitler’s invasion, or Stalin’s concessions. 
Note that the author of the second article suggests that the faithful 
should return to this catacomb existence. 

1 Stalin had control only over a token hierarchy of four bishops. 
with a very small number of parishes. There do not appear to be any 
reliable statistics on exactly how many parishes remained open on 
the eve of World War II in the Soviet Union — excluding areas 
annexed by the USSR in the developments preceding the war. A 
huge number of bishops, priests and believers were in the prisons 
and camps; the rest of the Church was underground and hidden from 
the intense efforts of the secret police and communist party’s efforts 
to destroy it completely. 

Metropolitan Sergiy showed himself to be very useful when the 
crisis of the war forced Stalin to seek popular support. Thanks to 
the collaboration of the Sergianist hierarchy, it was possible to 
release imprisoned clergy and allow them to open churches — on 
the condition they join the Sergianists. Few could resist the 
temptation to take advantage of this escape from the inhumanly 
brutal suppression of clergy and believers who chose to remain 
underground. Churches could once again be opened and services 
conducted; people could be attracted to the Church; relations with 
the regime could be worked out. But history has shown that the 
Sergianist hierarchy was a diseased organism. 
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all bishops and priests who go through the program 
provided by the KGB humble themselves before the 
inhuman pressure of the communist regime, in the 
ever-present possibility of new massive repressions. 
But even this does not satisfy the bolsheviks. In their 
totalitarian dreams, they want to control not only 
the “official” Church, but the souls of the faithful as 
well. 

But this turned out to be incomparably more 
difficult, because the internal freedom of Christians, 
founded in the Cross on Golgotha, is invincible. The 
faithful people, when they saw the concessions made 
by their pastors, withdrew into themselves. Before 
the regime, they reveal only the ritualist-formalist 
aspect of the faith, remaining free within their souls. 
Once again, the number of “secret Christians” begins 
to grow. This second attempt to bring the Church to 
its knees before the bolsheviks did not meet with 
success, and in the end was abandoned. This led to 
the new persecutions during the times of Khruschev, 
who was possessed with apocalyptic expectations of 
the triumph of communism." 

The end of the 60’s and 70’s was filled with an 


The clergy, who had already found freedom by accepting the 
conditions of the regime, have never been able to free themselves 
from the stigma of compromise. As the old generation that had 
lived through the 20’s and 30’s died out, a new generation screened 
and educated under the scrupulous supervision of the KGB entered 
the ranks. The well-known Furov report, which discusses three 
categories of bishops: those who work for the regime, those who 
try to use their position to help the Church, and those who are 
duplicitous, indicates that not even the hierarchy was trusted by the 
regime, in spite of all the controls it exercised at this high level. 

The people, as the author indicates, “withdrew within them- 
selves”; escaping into a new kind of “catacomb”’ they sought out 
“good” priests, who were “believers”; they developed a very keen 
sensitivity towards the clergy, and only opened up to those they felt 
they could trust. The others were simply “ministers of the cult”; 
they conducted the liturgical rites and that was all. These people felt 
they had no viable alternative; their loyalty was to the Church, not 
to the Sergianist Patriarchate. The compromises of the hierarchy 
and local pastors were regarded as yet another tragic feature of 
Soviet reality; but Christ had promised that the gates of hell cannot 
prevail against His Church; hence not even the bishops and unwor- 
thy pastors could destroy the Church in which they believed. 

From astrict canonical point of view, of course, these persons had 
joined themselves to the Sergianist schism. Yet both the commu- 
nist regime and the Patriarchate were well aware that this was not 
a voluntary choice; it was the result of violence, terror, deceit, and 
—toan increasing degree — ignorance. This author and that of the 
following article express many of the feelings and frustrations of 
this “silent opposition” or internal “catacomb of the heart”. 

Many such persons turned to spiritual fathers who agreed to join 
the Patriarchate formally in order to be able to provide spiritual 
guidance to the masses of people, who would then have access to 
them under somewhat less threatening circumstances. Pilgrims 


underground but extremely intense opposition be- 
tween the party-KGB regime and the Christian 
social activists, who made their appearance and 
declared for all to hear that the Christian world-view 
is irreconcilable with communist ideology. Towards 
the end of the 70’s, the voice of Christian social 
activists, with the help of samizdat and Western 
radio stations, was heard throughout the entire 
country. This voice influenced public opinion which, 
regardless of the degree of its religiosity, was pre- 
pared to demand that the regime liberate the Church 
from the course dictated by the part-KGB.”” 

This was the baggage we brought with us into the 
era of re-structuring when the party, in close co- 
operation with the KGB and the Council for Reli- 
gious Affairs, is attempting to inspire a new renova- 
tionism. But the current form is more dangerous 
than that during the time of NEP. The bolsheviks, in 
spite of their insane anti-governmental policies 
which have brought the country to the brink of the 
abyss, with a truly diabolical intuition do not repeat 
former mistakes. They have taken into account 
(whether consciously or unconsciously is difficult to 
say) both unsuccessful attempts to submit the 
Church to themselves spiritually and physically. 
Now they are undertaking a third. This attempt is 


flocked to such monasteries as Pechory in the Baltic area and 
Pochaev in the Ukraine. More recently, new abbots in these 
monasteries have isolated these popular “elders” from the pilgrims 
and appointed other priests in their stead to hear confessions, etc. 
This is a typical example of how the Patriarchate is systematically 
purging itself of the vestiges of Orthodox spirituality. The believer 
seeking for spiritual nourishment in the Patriarchate in spite of its 
diseased state is now becoming more and more frustrated. 

” This author dos not discuss what others writing from inside the 
Soviet Union have decried with the bitterest chagrin: the leadership 
of the Patriarchate itself refuses to part from the old party line. 

Here are three concrete examples of what the author is talking 
about: 

(a) Several high-ranking hierarchs, including Patriarch Pimen, 
are members of the parliament recently convoked by Gorbachev. 
They participate not as members of the Church, but of secular 
organizations (such as the Peace Movement) headed and controlled 
by communists. Their only remarks on nation-wide televised 
sessions of this parliament have been to thank Gorbachev and the 
regime for all the benefits they have showered upon the Church. 
One believer in the Soviet Union inquired in an open letter: “Your 
Holiness, when the budget is discussed, how much money are you 
going to vote to give to the KGB?” 

(b) Inan interview in the Soviet periodical Teatr (1988, #6, p. 26), 
Archbishop Kirill of Smolensk states: “We say the revolution was 
made by the people. But in the final analysis, that means that 
faithful Orthodox people made the revolution. Afterall, at that time 
the majority of the workers and peasants (including peasants 
dressed in military uniform) belonged to the Orthodox Church. 
Thus, to assert that the Church in its totality did not accept the 
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more dangerous than the others, because the renova- 
tionist concordat with the communists must be put 
into effect within the framework of the Patriarchal 
Church without any openly noticeable changes in its 
external structure. The liturgical services and 
churches, and the functions of the episcopate and 
priests, will continue as before. Moreover, certain 
tested bishops and priests will be offered, indeed 
already have been offered, the opportunity to ad- 
dress the people directly through the press and other 
media of mass information, and even to touch upon 
the most painful aspects of the Church’s life in the 
Soviet Union in these presentations. All this is 
under one condition: as a minimum, they are to 
recognize and drive home for the believers the com- 
patibility ofa Christian world-view with anti-human 
communist ideology; and as a maximum, to recog- 
nize the total agreement of the ideals of Christianity 
and communism.’* 

This is exactly where the greatest danger of the 
new renovationism lies: while preserving the exter- 
nally valid canonical structure, according to the 
communists’ plans, the primary values of Christian- 
ity must be replaced by the anti-Christian values of 
communism." 

Kharchev in his report has defined the task of the 


revolution is a distortion of historical truth.” He goes on to explain 
that the revolution was rejected only by the reactionary leadership 
of the Church, and expressed the kind of views cited by Gordienko 
in his book and quoted in note 6 above. 

(c) On Pascha night this past year, Soviet television treated 
viewers to an interview with a venerable monastic elder, who told 
his audience of a prophecy he had heard many years ago from anold 
nun: the seventh Soviet ruler would be named Michael, and 
although there would be great hardships during his rule, he would 
give freedom to the Church. 

“In this regard, we can only say that the Soviets are lagging far 
behind the major Western confessions. Believers were shocked 
when World Council of Churches General Secretary Emilio Castro 
stated in a recent address in the Kremlin: “I might give in to the 
temptation to cite some of Karl Marx’s most beautiful passages, 
where he dreams about the new man, the new creation. His dreams 
come from the same Biblical tradition that we come from. In this 
dream of anew man, in the promise to man, in God’s promise about 
our common future, we see acommon dream, on the basis of which 
we hope that we can do a great deal together with you.” 

The reaction of one Russian believer: “What astonishes and 
grieves us especially is the never-ending attempt to put an equal 
sign between the words of Jesus Christ and what Satan said to Him 
when he was tempting Him. When such blasphemous scenes are 
displayed in the captive Church in the Soviet Union, we can find — 
if not a justification — at least an explanation. But when these 
proclamations come from the free representatives of the free 
churches of the West, we can only allow that they are notin fact free, 
since they have departed from the only source of freedom, from 
Truth” (La Pensée Russe, #3790, Aug. 25, 1989; p. 7). 


new renovationism as follows; “Now what is more 
advantageous to the party: an uninspired person, or 
a sincerely believing person? It is harder to control 
the uninspired... Whatis more advantageous for the 
party: a person who believes in God, a person who 
doesn’t believe in anything, or a person who believes 
in God andin communism? I think that of two evils 
they usually choose the lesser... and since you can’t 
just get rid of the believers, and our history proves 
that religion is something serious and here to stay, 
then it is better for the party to make a sincere 
believer believe also in communism.” This is the 
fundamental and controlling idea of the new renova- 
tionism, and this is what lies at the basis of the 
“liberalization” regarding the Church and believers 
that was the distinctive characteristic of Kharchev’s 
most recent activities. 

One cannot help but be startled by the ease with 
which certain representatives of the so-called “offi- 
cial” Church give in to the temptation of the new 
renovationism. Thus, for instance, Archimandrite 
Evlogiy (Smirnov), who is now administering one of 
the most important of the Church’s activities (the 
restoration of Optina Hermitage), says in an inter- 
view: “In the beneficial process of democratization, 
we find a harmony with the ideals of the Gospel.” 
Further, speaking about the restoration of the her- 
mitage, which is being harassed in every possible 
way by local bureaucrats, while the central authori- 
ties watch in silence, the father superior declares: 
“All problems are being resolved by church groups 
together with government authorities. We are not 
experiencing interference from any source: neither 
from local, nor from regional, nor from nation-wide 
organizations.” Fr. Evlogiy concludes his interview 
in this way: “I would like to note that the process of 
re-structuring is making an ever more and more 
positive influence on the life of the Church.” Here is 
the type of Russian priest for which Kharchev and 
his successors are working.!® 


3. What does Tomorrow Hold in Store for Us... 
The Church today finds itself in an extremely 
difficult situation, perhaps the most difficult for the 


entire period of Soviet rule. According to the words 
of one learned Russian Orthodox layman, the 
Church in the Soviet Union can exist in two condi- 
tions: as a state church, when it will acquire mate- 
rial goods but lose the spiritual; or as a persecuted 
Church, which will acquire instead spiritual goods, 
but lose the material. But today the Church is taking 
the position of being at once both the state church 
and the persecuted one — whereby it can lose both 
the one and the other. The white veils of the metro- 
politans are put on display, and certain priests be- 
come “government officials”, and through them they 
will pump millions from the Church — funds indis- 
pensable for the restoration of churches and monas- 
teries,’° while the rank-and-file believers and active 
priests will be forcefully locked within the walls of 
the church building, so that their voices be not heard 
in public. 

One can assert with confidence that the commu- 
nist regime in the future will undertake attempts to 
break the Church spiritually and force it into sub- 
mission, thereby demonstrating yet once again their 
anti-Christian nature and their primary goal: to 
erase the image of God from man, the image of 
Freedom and Love, and to make man a slave.” 

In any case, there can be no hope that the commu- 
nist, Soviet government, will ever be Orthodox or 
even religious in a general sense. There is little hope 
that it will ever change from a militantly God-hating 
to an indifferently atheistic regime, for the battle 
with Christianity and the icon of Christ on earth, the 
Church, is what communist ideology feeds upon. For 
this reason, the possibility of fundamental changes 
regarding the Church depends on a change in the 
very nature of the regime. The regime must stop 
being communist, with all the features that involves, 
both political and metaphysical. So far, re- 
structuring is similar to the NEP of the 20’s, and 
above all because this is a temporary retreat in order 
to prepare a fresh attack in the effort to establish 
communist rule on a world-wide scale. 


— Alexander Kozakov, 
Moscow-Riga 


1S Examples of harassment by the local communists include 
allowing families to move into buildings within the monastery and 
refusing to move out; no paint or workers could be found to paint 
the abbot’s quarters, but an entire new building was constructed 
within the monastery for the KGB. 

In 1977, Archbishop Feodossy of Poltava wrote an open letter 
to Brezhnev which gives some statistics from those times fora new 
diocese with a “bold” or “good” bishop who even dared to speak out 
about such things. In 1976 the Poltava Diocese received 124,926 
tubles, while 161,328 rubles (well over half) of the money collected 
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went for various government needs. In view of the economic crisis, 
and the fact that a large percentage of the donors live at poverty 
levels on the pittances of Soviet pensions, the generosity of these 
people is as astounding as is the cynicism of the Patriarchate’s 
officials who squander these funds. For the full text of this letter, 
see: D. Konstantinow, Stations of the Cross: the Russian Orthodox 
Church, 1970-1980; Zaria, London, Ont., Canada; 1984. 

'7Some may currently prefer to ignore or deny this assertion, but 
what does history tell us? What has the Communist Party itself 
Stated in its newest program, quoted above by Gordienko in note 6? 


From DIAGNosis TO TREATMENT 


The symptoms described are indeed dangerous. 
Of the believers in the Soviet Union growing aware 
of these symptoms and the dangers which they 
present to communicants of the Moscow Patri- 
archate, some have turned to the Russian Orthodox 
Church Abroad. Here are some excerpts from one 
particularly perceptive letter: 

“We do not know what conclusions N will draw. 
She is not simply a newcomer. Being brought up 
abroad, in a Russian colony, guided by your Church, 
she reacts to the information she receives accord- 
ingly. Something horrifies her — what we have 
virtually gotten used to, what has become an every- 
day occurrence, what I scarcely notice, although this 
is something not so much external as it is something 
which has penetrated terribly deeply into people’s 
conscience, their way of life and everyday existence.” 

Pointing out that they do not have access to the 
various sources of information open to observers 
abroad in responsible positions, they continue in the 
letter: “We are surrounded by mature people with 
views that they formed long ago. They react to any 
information on the basis of their own position.” 
Discussing the books circulating in their circles, 
books published by the Church Abroad’s various 
printing presses, they discuss the attitude of their 
acquaintances towards books on the canonical and 
spiritual state of the Patriarchate. “Some do not 
even want to hear about their contents, considering 
this to be dirty and of no concern to them; others read 
them and sadly say: ‘Well, so what? They will answer 
for their sins and we for ours.’ All this is absolutely 
right. But we... feel that without falling into the sin 
of condemning the sergianist bishops, we have to 
work out our own relationship to the Patriarchal 
Church, which has become an earthly organization, 
an institution of the Soviet state... Such books 
formulate a relationship to the Moscow Patriarchate 
as a whole, and not just to individual clergymen, as 
before we read them. The answer: ‘Seek and ye shall 
find’ is not resolved quickly; sometimes many, long 
years are required; not everyone has the endurance; 
and not all will be satisfied with the results in the 
end. But what can we do about that? 

“In our heart we understand that spiritual re- 
birth can begin only in Russia (which is confirmed by 
many miraculous occurrences), but when we look at 
what is happening with our mind alone, we see no 
real possibilities for an effective beginning of this 
rebirth. After all, the spiritual circumstances, edu- 
cation, the view of Orthodox people in Russia are 
different from the basic flock abroad. Sixty years of 
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sergianism have left their stamp on the conscience 
and relation to what is taking place... Judge for 
yourself about the conclusions we have been able to 
reach. Indifference, people being locked up within 
themselves, apathy, lack of education against terri- 
fic pressure. While you are trying to pull one person 
out of the morass, hundreds of others are swallowed 
up in the quicksands. And do we really have the right 
to take on such responsibility? We share the books, 
but maybe we could help in a more effective way. For 
that reason, we are very eager to receive guidance, 
advice, instruction, and enlightenment from you...” 

The following article, published in Orthodox Rus- 
sia (1989, #3) is also addressed to the Russian Ortho- 
dox Church Abroad. The author of this article is a 
good bit more optimistic than the author of the first. 
The questions this author raises must be answered 
by the bishops, but not by the bishops alone. They 
are questions which every one of us must ponder, and 
to which every one of us must respond.1* 


Is THE TIME RIPE? 


After a period of bad weather, when the clouds 
part and the clear sky shows through, it is not just 
the earth that becomes brighter, but the soul as well, 
as it joyfully responds to the sunlight that shines 
again everywhere — a visible sign that sooner or 
later darkness and bad weather pass by. This is 
similar to how an Orthodox believer feels today in 
Russia — the black heap of atheism, which has 
weighed him down so miserably for seventy long 
years, has shuddered, been shaken and started to 
fall apart, at least a little. It still lies upon him; it has 
not collapsed; but through the cracks that have 
appeared, a timid, very timid glimmer of the life- 
giving warm light of humaneness is peeping 
through. None of this existed in our society only a 
short time ago; none of this existed in a society 
founded from its very conception on the principles of 
war against God, of brutality and violence to religion. 

But when a person can breathe and live a little 
more easily, when less effort must be devoted to 
resisting the God-hating element, the struggle 
against all kinds of atheist filth that has been 
thought up in abundance over the last years, when a 
person does not have to resort every minute to a 


18 An appeal in many ways similar to the one translated here was 
issued by Fr. Gleb Yakunin in the “Report” he published prior to his 
arrest some ten years ago. Fr. Gleb’s appeal was not directed to the 
Russian Orthodox Church Abroad, but was motivated by the same 
conclusion: an alternative must be found to the current hierarchy 
of the Moscow Patriarchate. For the full text of this report, see D. 
Konstantinow’s book cited above in note 17, pp. 201-221. 


“double standard” or conceal his Christian views — 
then questions begin to be asked, questions previ- 
ously set aside under the burdens of warfare for 
spiritual survival. These questions are varied both 
in their importance and their pertinence. They arose 
not by chance at exactly the time when the sky 
began, little by little, to be cleared of leaden, oppres- 
sive clouds. 

One of these relevant questions is how should an 
Orthodox layman or an honest clergyman in Russia 
relate to the Russian Church Abroad? The Moscow 
hierarchy, under the pressure of the government 
atheists and out of their own avaricious, diplomatic 
motives, have long ago defined this. relationship in 
absolutely negative terms. They have not over- 
looked any means in their effort to discredit the 
authority and influence of the free portion of our 
homeland’s Orthodoxy in the Russian diaspora. In 
the new circumstances of “openness” (glasnost) there 
will be more such attempts; they will be more refined 
and subtle, appealing to Russian patriotism, which 
is gathering strength in the homeland as well, and 
also to traditional Orthodox values which are now 
honored in Russia even by those in power, since they 
finally have realized their potential for healing in 
our society. It will be difficult for certain souls, who 
are not so resolute, to resist the sweet-sounding 
speeches of the nimble spokesmen of the Patri- 
archate and their “re-structuring” colleagues from 
the atheist department of Soviet propaganda. 

ButI think there will be sufficient firmness in the 
children of the Russian Church Abroad, just as it was 
sufficient in the years 1945-48 during the “peaceful 
offensive” of the Moscow Patriarchate against the 
Russian emigration, when the only ones who did not 
hold out were the carelessly naive who believed in 
some of the “new relationships” in Russia between 
the God-hating regime and the persecuted Church of 
Christ. That such relations in any sense of equality 
can never exist is now common knowledge, and a 
truth well tested by experience. Only evil- 
intentioned or feeble-minded persons can try to deny 
this. This truth is also confirmed by the sympathy of 
lay people and clergy for the free Russian Church. 
This sympathy is growing together with the develop- 
ment of a Church consciousness in present-day 
Russia. I wrote in Orthodox Russia concerning the 
motives and peculiarities of this phenomenon in 
August, 1988. 

In concluding that article, I underlined that now 
“something previously unthinkable has become 
possible — a direct spiritual return of the Russian 
Church Abroad to the homeland”, but because of lack 
of space I did not say how this return can be 
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concretely realized, and how real the hope I ex- 
pressed might be. In order to do this, it is necessary 
to begin to take action, provided of course that our 
suggestion meets with the necessary support on the 
part of the Russian Church Abroad itself. 

As we know, a part of the laity from the intelli- 
gentsia and individual clergymen, especially in 
Moscow, Leningrad and Kiev, occupy a rather criti- 
cal position regarding the episcopate in our land, and 
some aspects of the church politics of the Patri- 
archate. These people have been labelled “church 
dissidents” for their pronouncements, appeals and 
persistent criticism. This small group, thanks to its 
activity, for a number of years exercised an almost 
absolute monopoly on independent church-social 
opinion, and the Russian Church Abroad regarded 
this group as its ally in the prolonged struggle for 
justice for its suffering fellow-countrymen in the 
homeland. But to tell the truth, this ally was not very 
trustworthy from the very beginning. Only a small 
portion of the Orthodox intelligentsia of the “reli- 
gious awakening” and the critically-minded clergy 
fully and consciously shared the basic principles of 
the Church Abroad. The greater portion of them 
relied upon it and appealed to it only out of tactical 
considerations. Besides, they never concealed this 
fact, since they preferred to be published in Paris 
rather than in Jordanville. 

Because of this situation of monopolization, few 
knew (and indeed, how could they know) about the 
“silent” sympathizers of the Russian Church 
Abroad, who did not belong to the “True Orthodox 
Christians”. They did not make noise, did not send 
petitions, did not call press conferences, were not 
sentenced to the camps, and either silently sup- 
ported some more active persons, or kept themselves 
at a distance from them by force of their own more 
moderate and principled, distinct approach to the 
problems in general. This latter approach was the 
most common among the “silent” opposition (which 
undoubtedly will object to being so called), and was 
proudly acclaimed as being wise and humble, al- 
though in fact it was simply the least dangerous. 

However, the times have changed, and what 
previously appeared to be common sense, appears 
today to be cowardice and acquiescence. When more 
freedom appears in society, the choice becomes more 
serious and global. The “silent” opposition gradually 
makes its choice; it expresses its sympathies for the 
Russian Church Abroad more frequently and more 
boldly, and reacts more sharply to the wrong, in its 
opinions, actions of the Moscow Patriarchate. The 
previously “silent” are becoming active, without so 
far forming a block with those “church dissidents” 


who had openly been oriented towards the Church 
Abroad. There is a line of separation between them, 
because their personal fates and the development of 
their views have been different. 

Within this group today, there is emerging the 
idea of establishing ties with the Russian Church 
Abroad on another level, apart from general use of 
publications, correspondence and visits. What else 
can we undertake? The new situation and the 
experience we have acquired suggest a rather unex- 
pected and previously unrealizable initiative. 

Everyone knows that the atheist regime makes 
every effort to weaken the Russian clergy by prevent- 
ing the most honest and principled candidates from 
entering it. The selection process begins with 
screening for entering the theological schools, and is 
methodically continued at every stage after that. As 
a result, there is no small number of educated and 
zealous laymen who cannot become priests, and a 
number of capable candidates spend decades as 
deacons since they are “under suspicion” by the local 
plenipotentiary [of the Council for Religious Affairs]. 

Individual laymen are able to get around this 
barrier by by-passing the theological schools and 
getting ordained in the provinces by “courageous” 
bishops, or by bishops with impoverished vacant 
parishes where graduates from seminary do not 
want to go. Their “violation” is eventually forgotten, 
and the priest is dropped from the “black list” of the 
plenipotentiary. The “suspect” deacon after years in 
disgrace can also become a priest, if he accepts a 
position far out in the provinces. Thus, an escape 
route has always existed for the “stigmatized”, al- 
though in actuality it is very complex and twisted. 
The liberalization now in progress will probably 
expand it. 

But what about the person who sides with the 
Russian Church Abroad and does not want to travel 
the route described? What about the person who 
cannot use this method because he knows that he 
will have no peace afterwards? There are two alter- 
natives: ordination in the True Orthodox Church, or 
in the Russian Church Abroad. In the former case, 
judging by reliable information, either no bishops 
remain, or it is very difficult to determine their 
canonicity. There remains, consequently, one ac- 
ceptable possibility — the Russian Church Abroad. 

If this Church agrees, the ordinations can be 
done secretly in Russia itself by a bishop who comes, 
or outside the nation when the candidate for the 
priesthood travels to one of the Western European or 
American dioceses of the Russian Church Abroad. 
The latter variant is more convenient and safer, 
considering the present relatively free travel to the 
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West at private invitation. But the former should 
also be considered, since not everyone can quickly or 
easily obtain the needed invitation. This is particu- 
larly true for members of the True Orthodox Church. 

Upon receiving ordination and his written certi- 
fication thereof, the deacon or priest returns home. 
He has committed no political offense, but the Patri- 
archate will not give him a parish without repen- 
tance and a loyalty oath. Concelebration will also 
certainly be forbidden. There remain the communi- 
ties of True Orthodox Christians in central Russia, 
or secret liturgies on an antimins in private homes. 
In practice, this is a return to the catacomb Church 
of the 20’s and 30’s, which after fulfilling its great 
mission virtually disappeared, or has survived 
among the “True Orthodox Christians” in a very 
small remnant. Is it worth repeating this experi- 
ment, which demands so much tenacity and courage, 
resolve and firmness? The situation shows that it is 
worth it!29 

First, the Russian Church Abroad will return 
home not only spiritually, but in reality, in the 
person ofits own clergy, which will be independent of 
the supervised Moscow Patriarchate. By their very 
existence, this clergy will create an alternative for 
those who are seeking the path to a more honest and 
worthy pastoral ministry, and will give an example 
for those (above all the lay folk) who are striving to 
act more decisively for the benefit of our native 
Orthodoxy. All this, beyond doubt, will have a 
healing effect on the present, quite stagnant atmos- 
phere and will push the hierarchy of the Patri- 
archate to a more emboldened defense of church 
interests, from the never-relaxing — even at the 
present — pressure of the atheists.” 

Second, the clergy of the one Russian Church will 
be joined by persons who will strengthen it with their 
faith and principles in the home land. Alas, there is 
no abundance of examples of this! Is it right to reject 
these persons, by simply citing the difficulties which 


'’ The very idea that a person who sought ordination from the 
Church Abroad would entertain the thought of seeking a parish in 
the Moscow Patriarchate, or would want to concelebrate with its 
clergy, is a shock for many. If that be the case, then let the person 
be ordained by the Patriarchate itself. Part of the explanation lies 
in the distinction between the two terms used here: True Orthodox 
Christians, and True Orthodox Church. The former are persons 
who have no communion with the Patriarchate whatever, and who 
regard the atheist regime as anathema. The latter do allow certain 
kinds of communion with the Patriarchate, apparently along the 
lines indicated above in note 11. 

» Or is it not more likely that the two will join forces to gain 
control over such a movement, or drive it underground, to render it 
incapable of having any large-scale effect? 


they will certainly face? They themselves are al- 
ready aware of the difficulties, more so than anyone 
else, and they are prepared for the sacrificial 
struggle on behalf of Orthodoxy and the Church. If 
they get no support, where will these zealots for 
Orthodoxy turn? Part of them will humble them- 
selves and be ordained through the method de- 
scribed above. Part, disillusioned, will isolate them- 
selves in the restricted circle of those of like mind. 
Part will insist on their own way and look for non- 
traditional forms of Christian asceticism and, as 
experience shows, sooner or later they will leave the 
Church. 

Third, we must not forget that the grim atheist 
tempest has come to an end, and is not likely to be 
repeated in its most terrible form. Atheism’s teeth 
have become loose, and if it becomes militant again 
at someone’s command, it will never bite again so 
viciously or bloodily as before. For this reason, the 
priests of the Russian Church Abroad will not be 
given over to the same persecutions as their prede- 
cessors of the catacombs of a half century ago, even 
as uniate priests in the Western Ukraine are not 
subjected to them, or secret Catholic fathers or 
Baptist preachers of the independent groups in 
Russia itself. The most that threatens them is a fine 
for not paying income taxes. In our days, no one will 
imprison a priest of the Russian Church Abroad just 
because he does not have an official registration and 
permission. Those times are gone. 

Nonetheless, the life of a “free” priest will not be 
easy. Butis it easy for a regular priest, and if so, at 
what price? Moreover, a “free” priest will be less 
vulnerable. Who can forbid him to serve, or remon- 
strate him, or wreak vengeance upon him by sending 
him off to an impoverished parish?” There is only 
one means of action — the state bureaucracy; but let 


21 The author is referring to means commonly employed by the 
Patriarchate to neutralize the work of sincere clergymen. A “free” 
priest would be immune to such efforts. But this absence of normal 
relations with his bishop means also the absence of hierarchical 
government and guidance to a significant degree. It would also be 
difficult for bishops to get to know the candidates they are asked to 
ordain, which creates a situation the sinister Soviets may be quick 
to exploit for their own evil ends. 

~ At this point, the author seems optimistic to the point of naiveté. 
In spite of world-wide efforts, joined by eminent members of the 
World Council of Churches, Deacon Vladimir Rusak remained in 
forced labor camps during the period of liberalization and democ- 
ratization until the end of the millenial celebrations. He was not 
released until the Sovict authorities were good and ready to let him 
go. [He is now teaching at Holy Trinity Seminary in Jordanville.] 
When have the Western media or public opinion ever risen to the 
defense of a clergyman or lay person of the catacomb Church? 
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us not forget that the Soviet government has prom- 
ised to become a government of law. In such a 
government, would anyone dare to persecute a 
priest, if western media of mass information are 
going to learn about it immediately?” 

If there is a courageous resolve to overcome any 
difficulties encountered, and the possibility of ordi- 
nation is offered, then the only question that has to 
be answered is whether or not this course of action is 
canonical. The Moscow Patriarchate has parishes in 
Europe and both Americas — certain parts of which, 
incidentally, were at one time part of the Russian 
Church Abroad. Here it is a question not of parishes 
and churches, but of priests and the communities for 
which they provide, who voluntarily agree not with 
the jurisdiction that is autocephalous, but with the 
free part of our native Orthodox Church. Previously, 
this would have appeared as political effrontery, but 
today it will be taken basically as one more proof of 
the ill state of affairs in the supervised Church in 
Russia itself.8 

In the present situation, the Soviet bureaucrat 
can be asked directly: If you claim now that the 
culture of the Russian emigration is an inseparable 
part of the entire nation’s culture, then should this 
notion not be extended to the Orthodox Church as 
well? I know the reply: the Russian Church Abroad 
maintains an anti-Soviet position. But political 
views are not reflected in the divine service, or they 
are reflected only insignificantly, and therefore they 
cannot have a harmful influence on Soviet citizens. 
Moreover, a compromise version could also be 
worked out. If these ideas do find some expression in 
action, the priest can reply like any other citizen — 
according to the law. No one accuses the uniates of 
“sabotage”. 

Thus, the problem has been presented; the 


The author seems to miss the point when it comes to the Sacred 
Canons. The canons make no distinction between “churches and 
parishes” and “communities and priests”. The issue of canonicity 
was set forth clearly in the late 1920’s by the new martyrs, who 
refused to recognize Metropolitan Sergiy’s seizure of power in the 
Patriarchate. Canonicity means observing the Sacred Canons, 
which clearly condemn the collaborationism of the Sergianists, and 
their ecumenism. This is the source of the “‘ill state of affairs” in the 
Patriarchate. This is the canonical basis for an alternative, canoni- 
cal Church in Russia. 

* This paragraph contains a number of rose-colored hopes, 
terribly vulnerable to a painful scrubbing in reality: 

First, Soviet bureaucrats have their own way of applying the law. 
A group of clergymen was once summoned before a high official 
in Moscow. After they pointed out to him the rights guaranteed by 
the Soviet Constitution, the official snapped back: “The 
Constitution was written for us, not for you!” This situation has yet 
to change. (footnote cont'd next page) 


initiative has been taken. Now the Russian Church 
Abroad, after consideration, must decide how to 
reply and in what way to assist those who appeal to 
her. To act or to wait? To take or to reject the 
opportunity? To take the risk now, or to wait for the 
situation to develop further? For seventy years such 
questions have not been heard, and ifthey are heard 
now by God’s Providence, they demand an answer: 
Yes, or No. In Russia, people are waiting, and they 
are waiting with hope, because they believe that the 
Russian Church Abroad is not deprived of wisdom 
and courage. 
— Andrey Butakov 
Moscow 
January 15, 1989 
Feast of St. Seraphim of Sarov 


(footnote continued from preceding page) 

Second, will Soviet officials or the Patriarchate regard as “apo- 
litical” the liturgical celebration of the memory of the New Martyrs, 
specifically of the Royal Martyrs or Hieromartyrs, who suffered for 
their opposition to the Sergianists? 

Third, as for working out a compromise, will this not put the 
parties to the compromise in exactly the same situation as the 
Sergianists? The whole point is to remain free from any such 
“deals” with the regime. 

Fourth, the uniates and baptists have effective political power 
bases outside the Soviet Union. The Church Abroad and its 
sympathizers do not. “World Orthodoxy” has long ago embraced 
Sergianism, renovationism and ecumenism. 

Therefore, the price of Freedom and Truth remains the same as 
always: Deny yourself, take up you cross and follow Me. This is 
our greatest assurance! 

—A. 


A REED SHAKEN WITH THE WIND 
Extracted from the writings of Protopresbyter Michael Pomazansky 


One thing have I asked of the LORD, this will I seek after; that I may dwell in the house of the LORD all 
the days of my life, to behold the beauty of the LORD, and to visit His holy temple. (Psalm 26:4) 


Why is it that God does not show Himself to usin 
such a way, so that doubts and fluctuations would 
not arise within us? This is because it is not possible 
for us, being carnal, to come so close to God. Here is 
acomparison: our life, as is all life on earth, is fed by 
the sun; yetif we were to come into contact with it we 
would immediately be incinerated. On the other 
hand, how tenderly and gently does it nurture even 
the smallest blade of grass! And there are many 
harmful rays of the sun from which we are protected 
by the powers of nature. Just as there is acurtain of 
air between the sun and us, similarly there is a like 
curtain between our being and the Being of God— no 
matter how close God is to us. Our soul can traverse 
this curtain by faith. “For there shall no man see Me, 
and live” (Exodus 33:20) said the Lord to Moses. And 
the form of the appearance of God to people is 
specifically “forms” only, for “God — is the Fire 
which burns.” And yet, God granted man to see 
Him. For this the Son of God appeared in a truly 
human form. He “took upon himself the form of a 
servant, and was made in the likeness of men” 
(Philippians 2:7), not as fire that burns, but rather as 
the Gentle Light. And we glorify Him with the 
words: “O Gentle Light of the holy glory of the 
immortal, heavenly, holy, blessed Father.” But here 
faith is necessary. Just as faith is necessary to 
comprehend God in His greatness and the intangibil- 
ity of His Being, likewise it is necessary in order to 


17 


acknowledge God in His meekness, humility and 
earthly lowliness. “Blessed are the pure in heart, for 
they shall see God.” With purity of heart, faith 
attains such steadfastness and power, it gives such 
a blessed state, that it equals envisionment of the 
heavenly. Such is the faith of saints. 


What is necessary for our faith to be staid, un- 
wavering, directing us, guiding our actions, active, 
salutary, healing, consoling? What is necessary, for 
us not to be tormented by questions of life, that they 
not disrupt our spiritual stability? What is neces- 
sary that we not be a reed shaken with the 
wind? For this we need to belong to the Church with 
both body and soul — to live one life with Her. Alone 
in the field, one is no soldier. But in the Church — 
one is for all and all for one under the leadership of 
Christ and in the Grace of the Spirit of God. In the 
Church we are like children in the house of their 
parents, protected from all sides. Here we have 
concern for us, spiritual food, spiritual warmth and 
light. To Her we bring our sorrows. In Her we find 
healing from illness of spirit and body. 


We find the fullness of Church life in the temple. 
We are born for eternal life in this holy house 
through baptism; in it we will give our last farewells 
with earthly existence; in it will our memory be kept 
and in it will prayers be sent up for us after our death. 

—translated by Matushka Maria Naumenko 


CHURCH DIRECTORY UPDATES 


INFORMATION CHANGES - CLERGY 

Fr. John Harn (p. 81) is now at 515D Rio Grande Ave., Santa 
Fe, NM 87501. Telephone: 505/982-0809. 

Fr. Thomas Marretta (p. 100) may be reached by telephone 
at 607/754-0881 (same as church telephone; Endicott, NY). 

Fr. George Lardas (p. 76) has moved to 17606 Plymouth 
Colony Court; Webster, TX 77598. 

Fr. Demetrios Serfes (p. 73) has moved to R.D. 3, Box 179; 
Wheeling, WV 26003; tel. 304/233-0002, and is on temporary 
leave of absence. Communications for St. Tikhon of Zadonsk/Fr. 
Demetrios Serfes Publications (p. 53) should be directed to the 
same address. 

Fr. Protodeacon Pavel Bilidin (p. 93) is now serving at St. 
Nicholas Cathedral, Seattle, WA. 

Hieromonk Chariton (Borovsky) was ordained to the priest- 
hood by His Grace Bishop Hilarion on 15 Sept. 1989, to serve at St. 
Xenia’s Church, Moundsville, WV. He may be addressed at the 
church address. 

Fr. Deacon Ian Prior has been received into the Synod from 
the Ecumenical Patriarchate, and is working in the establishment of 
a mission in the area of Aberdeen, Scotland. He may be addressed 
at 10 Morven Circle, Westhill, Skene, Aberdeenshire AB3 6WD, 
Scotland, U.K. 

Fr. Nicholas Kravchenko, a retired priest of the Church, has 
been inadvertently omitted from previous Directory editions. Heis 
residing at 244 Arden Rd., Pittsburgh, PA 15216, tel. 412/341- 
1607. Fr. Nicholas serves periodically at St. Basil the Great 
Orthodox Church at Belle Vernon, PA. 

Fr. Deacon Michael Sabot, 19272 Shannon, Garden Grove, 
CA 92641, has been ordained to the diaconate by His Grace Bishop 
Hilarion, to serve at Holy Virgin Protection Church, Los Angeles, 
CA. 

Fr. Deacon Andrew Phillips (p. 69) is serving at the Church 
of Christ’s Resurrection, Meudon, France. 

Fr. Nikolai Soldatenko (p. 91) is serving at the Chapel of 
Tsar-Martyr Nicholas II, Epinay-sur-Orge, France. 

Rassofor-monk John (Smelik) is one of the brotherhood at 
Holy Forefathers Cathedral, Hebron, Israel. 

Fr. Deacon Michael Taratuchin was ordained to the diaco- 
nate by His Grace Bishop Hilarion on 19 August 1989, to serve at 
the Church of St. Alexander Nevsky, Howell, NJ. 

Hieromonk Sergius (Smith) (no current directory listing) is 
again serving at the Synodal Cathedral, New York City. 

Fr. Daniel McKenzie is now serving St. Vladimir’s Church, 
Miami, FL, and may be addressed c/o the church. 

Fr. Raphael Penzenik (p. 95) is no longer serving at St. 
Vladimir’s Church and is on leave of absence. Mail may continue 
to be addressed as in the Directory. 

Hieromonk Benjamin, formerly of Brisbane, Australia, was 
ordained to the priesthood on 8 Aug. 1989 by His Grace Bishop 
Mark, to serve at Holy Annunciation Convent, London, England. 

Abbess Nonna has been installed at Novo-Diveevo Convent, 
Spring Valley, NY. 

Hieromonk Thomas of Honolulu, HI, has been suspended 
from priestly functions. 
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Fr. John Boylan (p. 81) is no longer serving at St. George’s 
Church in Cincinnati, OH, and is re-locating in Dallas, TX. Nonew 
address or telephone information are available at press time. 

Fr. Deacon James Rohrer of 218 W. Market St., Urbana, OH, 
tel. 513/653-5179, was ordained on 8 Oct. 1989 by His Grace 
Bishop Daniel, for mission service in southern Ohio. A house 
chapel dedicated to St. Seraphim of Sarov is located at his resi- 
dence. 

Fr. Alexey Young (p. 66) is no longer serving in the Russian 
Orthodox Church Outside of Russia. 

Fr. Deacon John Casberger has been ordained by His Grace 
Bishop Mark. 

Fr. Deacon John Brandt was ordained on 26 Oct. 1989 by His 
Grace Bishop Hilarion, for service at Holy Fathers Church, New 
York, NY. He may be addressed at the church. 

Hieromonk Elias (Yeghia) (Armisted) of Rt. 3, Box 158, 
Ellisvile, MS 39437, has been accepted for service by the Russian 
Orthodox Church Outside of Russia in the South, under the jurisdic- 
tion of His Grace Bishop Hilarion. 

Fr. Deacon Christopher Stade has been ordained by His 
Grace Bishop Alypy, to serve at the Church of St. John Chrysostom, 
House Springs, MO. He may be addressed at the church. 


INFORMATION CHANGES - PARISH AND INSTITUTIONS 

New-Martyrs of Russia Mission (p. 9, Colorado Springs, 
CO) now has a permanent location at 124 S. 8th Ave., Colorado 
Springs 80905. Church telephone is 719/635-2796. Mail should 
continue to be addressed to 1530 Navajo Tr.; Woodland Park, CO 
80863. 

Mission of St. Tikhon the New-Martyr has been blessed in 
Santa Fe, NM, under the jurisdiction of His Grace Bishop Hilarion. 
The mission is being served by Fr. David Moser, to whom inquiries 
should be directed at the above address; telephone 719/687-3586. 
Services are being held in the homes of the faithful pending the 
location of more suitable facilities. 

St. Tikhon of Zadonsk/Fr. Demetrios Serfes Publications 
(p. 53), see above under Fr. Demetrios. 

St. Xenia’s Orthodox Church (p. 22, Moundsville, WY) is 
now being served by Hieromonk Chariton. 

Mission under the protection of St. Machar (a local 6th 
century bishop) is in formation under the guidance of Fr. Deacon 
Ian Prior. See clergy listings above for a contact address. 

St. Vladimir’s Orthodox Church (p. 10), Miami, FL, is now 
being served by Fr. Daniel McKenzie. 

St. George’s Orthodox Church (p. 19), Cincinnati, OH, is no 
longer being served by Fr. John Boylan. Regular services continue, 
with visiting priests as possible. Telephone inquiries should be 
directed to Athanasios Thompson at 513/321-8397. 


Memory ETERNAL! 
Fr. Theodore Trofimow (p.100), of Stuttgart, Germany, 
reposed in the Lord earlier this year. 
Hieromonk Daniel Allen (no listing) reposed in the Lord 
earlier this year. 


THE SUFFERING OF THE HOLY HIEROMARTYR JANUARIUS 


WuHose Memory THE Hoty CHURCH CELEBRATES ON THE 21ST OF APRIL 


While the ungodly Emperors Diocletian [284- 
305] and Maximian [286-310] were inflicting savage 
persecutions upon the Christians, Bishop Januarius 
of Neapolis [the modern Italian city of Naples] was 
arrested and brought before Timothy, governor of 
Campania, for interrogation. The governor tried to 
persuade Januarius to worship the idols by divers 
means — at times by blandishments, at times by 
threat of terrible tortures; but seeing that he re- 
mained unshaken in the Christian Faith, he ordered 
him castintoa fiery furnace to beimmolated. Yet the 
saint, like the three youths in the Babylonian fur- 
nace, remained unharmed by the burning of the fire, 
for the angel of God descended unto him and nullified 
the power of the fire; and the holy one danced in the 
midst of the flames, chanting unto God and glorify- 
ing Him. 

When he issued forth from the furnace, all per- 
ceived that the fire had not even touched his vesture, 
and at this they were sore amazed. The governor, 
assuming that the bishop of the Christians had 
survived the fire because he was protected by some 
sorcerous power, was filled with a mighty rage 
against the saint, and ordered him stretched out on 
a rack so tautly that his limbs were dislocated; he 
then ordered the holy one beaten without pity until 
his bones were laid bare and the ground around him 
was drenched with his blood. 

Two clergymen, the Deacon Festus and the 
Reader Desiderius, came to look upon this dread 
spectacle; standing amid the crowd, they gazed with 
reverence upon the suffering of their bishop. But 
since they rejoiced in soul over the endurance dis- 
played by the martyr and wept over the cruel suffer- 
ings to which he was subjected, the pagans recog- 
nized that they also were Christians. The ungodly 
ones then seized them both and, binding them, 
forced them and the holy hieromartyr to walk behind 
the governor’s chariot to Puteoli [the modern Italian 
town of Pozzuoli], where they were cast into prison. 

Now that prison also held Christians who were 
incarcerated for confessing Christ: Proclus and 
Sossus, deacons of Puteoli, and two laymen, 
Eutychius and Acutius, who were condemned to be 
rent asunder by wild beasts. 

When dawn broke, they were all led forth with 
the bishop into the arena and left for the wild beasts 
to devour. But God Whois glorified among His saints 
closed the mouths of the beasts, just as He once had 
shut the mouths of the lions in the pit into which 
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Daniel had been cast. Not one of the beasts touched 
the holy martyrs; indeed, all of them, their natural 
savagery transformed into lamb-like meekness, 
approached Bishop Januarius and lay down at his 
feet. But the governor, attributing this also to the 
supposed sorcerous power of the Christians, consid- 
ered what means he might use to bring about the 
death of the holy hierarch and all with him. 

While he, blind in the eyes of his soul, was 
pondering this, he was suddenly deprived also of his 
physical sight and had to rely on someone to guide 
him to avoid colliding with the walls. But when 
Januarius, the holy hierarch and martyr of Christ, 
prayed for his tormenter, the governor Timothy, the 
latter immediately recovered his bodily sight, 
though he remained blind in soul. Seeing all these 
miracles, about five thousand of the people came to 
believe in Christ. But the governor whose sight had 
been restored through the supplications of the mar- 
tyr, ungrateful and hard of heart, not only refused to 
recognize the truth, but grew all the more irrational, 
and instead of offering praise to Christ our Lord 
uttered blasphemies against Him. Ablaze with 
malice because of the conversion of so great a multi- 
tude to Christ, he commanded that the martyrs be 
put tothe sword. Thus, Januarius, the holy hierarch 
of God, and those who suffered with him — the 
deacons Festus, Proclus and Sossus, the reader 
Desiderius, and the laymen Eutychius and Acutius 
— received the crown of martyrdom, slain with him 
by the sword outside the walls of the city of Puteoli, 
in the year 395. 

The bodies of these holy martyrs were taken up 
by residents of nearby towns, each town receiving 
one of the martyrs to serve as its mediator before 
God. The body of the hieromartyr Januarius was 
taken by the Christians of Neapolis, who bore it with 
honor into their city and interred it in their church. 
When they transferred the body of the saint from 
Puteoli, they also took up some of the earth which 
had been soaked with the blood of the holy one, 
placed it in a crystal vessel and preserved it as a 
spiritual treasure. Whenever they set the vessel 
containing this blood on the head of the martyr, it 
straightway changes and becomes warm and fluid, 
as though it had just been shed. 

And other miracles were performed in Naples 
through the supplications of the hieromartyr Janu- 
arius, the following being some of the more famous 
instances of his heavenly intercession: 


Once, Mount Vesuvius spewed forth so great a 
quantity of fiery ash and lava that fear and trem- 
bling seized the inhabitants not only of nearby 
towns, but even those farther away. But when the 
people, falling down before the shrine of the saint 
and weeping, began to call upon him for help, the 
molten lava ceased to flow from the volcano and 
caused no further harm. 

Another most glorious miracle was wrought over 
a dead child: a certain widow by the name of 
Maximilla had an only son, and when he died, she 
wept inconsolably over him. When she went to the 
church to pour out her grief, her gaze fell upon the 
image over the portal, representing the holy hiero- 
martyr Januarius. Remembering the miracle which 
had taken place in Old Testament times, when the 
holy Prophet Elisha raised up from the dead the son 
of the Shunammite woman [IV Kings, ch. 4], she 
placed her trust firmly in God and his saint and 
followed the example of Elisha: taking down the 


image of the holy hieromartyr Januarius, she set it 
upon her dead son lengthwise, face to face, and 
prayed with sighing and bitter tears, saying: “O saint 
of God, have mercy upon me and assuage my grief! 
Raise up mine only son from the dead!” And while 
she was praying thus, her son returned to life and 
rose up, restored to health. All who had gathered for 
the funeral, seeing so marvellous a miracle, were 
astonished. They glorified and gave thanks to God 
Who performs such wonders through His saints; and 
they magnified the holy hieromartyr Januarius with 
praises as their speedy helper, through whose holy 
supplications may the Lord also send down His 
mercies upon us forever. Amen. 

Translated from the Russian by the reader Isaac 
E. Lambertsen, from The Lives of the Saints in the 
Russian Language, as Set forth in the Menology 
of Saint Dmitri of Rostov, Vol. VIII (April) 
(Moscow: Synodal Press, 1906), pp. 31—313. Copy- 
right © 1989. All rights reserved by the translator. 


THE LIFE OF SAINT BASIL, BISHOP OF RYAZAN’ 


Wuose Memory THE HOLY CHURCH CELEBRATES ON THE 12TH OF APRIL 


The holy Basil began his archpastoral ministry 
in Murom, one of the most ancient of the cities of 
Russia, which during his lifetime (the 13th century) 
fell within the territory of the Principality of Murom 
& Ryazan’. No information has been preserved 
concerning the holy one’s lineage or upbringing, his 
early struggles, the year in which he became bishop 
in Murom, his pastoral activities or sorrows. We only 
know under what circumstances Bishop Basil, a 
“righteous and pious man”, left Murom. 

The enemy of the salvation of mankind, the 
ancient destroyer of Christian souls, began to assail 
the saint by every possible means. Intent upon 
deluding the people into thinking that their bishop 
was indulging in fornication, the devil assumed the 
form of a maiden and appeared at the window of the 
saint’s cell in full sight of everyone; at other times, in 
similar guise he would appear to leave the bishop’s 
residence. The people and the nobles saw this 
happen several times and accused the righteous man 
of leading an impure life. They then resolved to 
punish him themselves, without waiting for a higher 
ecclesiastical trial. One evening they assembled and 
went to the bishop’s residence. Again, in full sight of 
the great multitude, the supposed maiden ran up the 
stairway which led to the cell of the holy Basil, 
holding slippers in “her” hands. Infuriated, the 
people cried aloud: “It is not permitted for thee, O 
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Bishop, to keep a maiden in thy quarters and in thy 
bed!” But the holy Basil answered them, saying: “I 
am innocent of any fornication.” Hearing this, the 
people cried all the louder: “Thou liest, O Bishop, for 
we have all seen the maiden running to thee!” The 
righteous man beheld the raging and heard the 
tumult of the mob, some of whom even threatened 
him, screaming: “Let us slay him for this!” But he 
turned to his accusers with the request: “Give mea - 
little time, only until the third hour of the morning.” 
The people assented to the bishop’s request and 
dispersed to their homes. Then the holy Basil began 
to pray: he served an all-night vigil in the church 
dedicated to the holy passion-bearers Boris and 
Gleb, and then the liturgy. After this, he went to the 
city’s cathedral church, dedicated to the Annuncia- 
tion of the all-holy Theotokos. There, before the icon 
of the all-pure one, which had been brought from 
Kiev by the pious Prince Constantine, enlightener of 
Murom [commemorated on May 21st], the saintly 
hierarch prayed. When he finished his supplication, 
he took the holy icon of the Mother of God and the 
preéternal Infant in his hands, for he placed all hope 
of his salvation in her who helps all mankind, and 
went forth from the cathedral to the River Oka, on 
whose high banks the church stood. The people and 
nobles who had assembled to drive away their bishop 
who, in their opinion, was unworthy, wished to 


provide him with a boat so that he could travel 
whithersoever he desired. But it was not fitting for 
the saint to be indebted to the flock which was 
expelling him. He stood on the banks of the Oka with 
the icon of the Mother of God and, removing his 
mantia, spread it out on the water and stepped onto 
it, still holding the holy icon. And straightway the 
holy Basil was borne rapidly away, against the 
current. Seeing this miracle, all the inhabitants of 
Murom, from the elderly to the very young, began to 
weep and call after him: “Holy master Basil, forgive 
us, thy wretched servants, who have sinned against 
thee! Wilt thou then leave us orphaned? Forget us 
not, who are thy servants!” But the holy hierarch 
was already far away and vanished from the sight of 
the people of Murom, up the River Oka. Ever since 
that time, the inhabitants of Murom have often been 
referred to pejoratively as “svyatogony”, i.e., “those 
who drove away the saint”. 

This miracle took place at the third hour of the 
day [approximately 9:00 a.m.]; and at the ninth hour 
of the same day [about 3:00 p.m.], Saint Basil arrived 
at the city called Old Ryazan’, more than 130 miles’ 
distance from Murom. At that time, that city was the 
place of residence of the princes of Ryazan’. Saint 
Basil was met with great solemnity in Ryazan’: the 
prince himself [probably Prince Theodore Roma- 
novich (reigned 1270-1294)] and all the clergy of the 
city went forth in procession to welcome him. The 
holy hierarch was received by the prince with great 
joy and all the inhabitants of the city were filled with 
gladness. 

Thenceforth, the episcopal cathedra was trans- 
ferred from Murom to Ryazan’, and the bishops of 
that city, residing there, took the title “of Ryazan’ 
and Murom”. The cathedral church of Ryazan’ was 
dedicated to Saints Boris and Gleb, for the holy Gleb 
was considered to be the protector of the whole 
principality. The miraculous icon which Saint Basil 
had carried in his hands remained in Ryazan’ and 
was ever after enshrined in the cathedral church. It 
is called the icon of the Mother of God “of Murom”, 
and in memory of the fact that Saint Basil, falsely 
accused by his own flock, had prayed before it, it is 
also referred to as “The Supplication of Saint Basil”. 

No information has been preserved concerning 
the holy Basil’s subsequent life and activity in 
Ryazan’, yet one may assume that there also he 
endured much tribulation, privation and affliction. 
The Principality of Ryazan’ was a remote region and 
suffered greatly at the hands of the Tartars. In1277, 
the Tartars arrived and wrought much destruction 
before they withdrew. Ten years passed before anew 


tribulation occurred: Elortai of the Horde came 
against Ryazan’, Murom and Morda with a large 
force, and caused considerable damage before he 
returned to his own land. Saint Basil endured the 
horrors of the Tartar invasion with his faithful flock. 
It is probable that it was during his tenure that the 
capital of the principality and the see of its bishop 
were transferred from Old Ryazan’, which had been 
laid waste by the Tartars, to Pereaslavl’. There are 
local traditions which affirm this. It is said that the 
sexton of Pereaslavl’s Church of Saint Boris and 
Gleb, an elder known for the piety of his life, cleaned 
and tidied up in and around the church for a whole 
week before the holy hierarch arrived in that city. 
When the priests asked why he was taking such 
pains, the elder replied: “A great guest will come to 
us.” Another tradition states that the holy Basil did 
not enter Pereaslavl’ triumphantly, but was first 
seen by two women who had gone down to the River 
Trubezha for water: he was floating on his mantia, 
holding the icon of the Theotokos in his hands. 

Saint Basil’s transfer from Old Ryazan’ to Perea- 
slavl’ is said by some to have taken place in the year 
1291. He did not shepherd his new flock for long, for 
he reposed in the year1295. His precious relics were 
interred in the Church of Saints Boris and Gleb. 

The commemoration of the holy Basil began long 
ago. On June 10th, 1609, Theodoretus, Archbishop 
of Ryazan’ [governed 1605-1617], opened the saint’s 
tomb and found his relics to be incorrupt. He trans- 
ferred them solemnly from the Church of Saints 
Boris and Gleb to the Cathedral of the Dormition, 
where they were laid to rest under a slab. 

Those who have recourse with faith to the shrine 
of his relics receive help and assistance. Frequently, 
those who intend to set out on a journey, especially a 
journey by water, pray to Saint Basil, believing that 
he will protect them during their travels—from 
perils on land, and from drowning on water. 

In 1836, a devotee of Saint Basil paid to have a 
cast-iron memorial made and erected on the site of 
the holy one’s original grave in the Church of Saint 
Boris and Gleb. On its four sides it depicted the 
principal events of the holy hierarch’s life. 


Translated from the Russian by the reader Isaac 
E. Lambertsen, from The Lives of the Saints in the 
Russian Language, as Set forth in the Menology 
of Saint Dmitri of Rostov , Supplemental Vol. II: 
The Lives of the Saints of Russia (Moscow: Synodal 
Press, 1916), pp. 572-574. Copyright © 1989. All 
rights reserved by the translator. 
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US GOVERNMENT PROMOTES HOMOSEXUALITY 
DEPARTMENT OF HEALTH AND HUMAN SERVICES 
“REPORT...ON YOUTH SUICIDE” 

FROM THE OCTOBER 1989 JOURNAL OF THE AMERICAN FAMILY ASSOCIATION 


The following relies upon a report in a source 
which is outside our usual purview. It is, however, so 
alarming as to warrant notice and perhaps further 
attention. It is beyond our capacities to obtain and 
review the entire report cited, but we would encourage 
enterprising readers to do so, and would be open to 
further comment arising from such review. Reports 
such as this should cause us further to question the 
commonly received notion that we live in a “Chris- 
tian” society, with a “Christian” government. There 
would appear, indeed, to be little factual basis for 
such assumptions. 


Christianity is a major factor in teen suicide, 
according to a new report published by the federal 
government. The Catholics and Baptists were spe- 
cifically mentioned as causing some youths to kill 
themselves. The 800-page report, published by the 
U.S. Department of Health and Human Services, 
and entitled “Report of the Secretary’s Task Force on 
Youth Suicide”, is dated January 1989. It was the 
culmination of two years of tax supported research. 
The segment of the report that blames religion for 
some teen suicides is called “Gay Male and Youth 
Suicide”. It was written by Paul Gibson, who was 
identified as a San Francisco therapist and program 
consultant. 

According to the study, Catholics and Baptists 
and other traditional and fundamentalist religions 
depict homosexuality as morally wrong, thus creat- 
ing “unresolvable internal conflicts for youth who 
adhere to their faith but believe they will not change 
their sexual orientation.” This is a risk factor, 
according to the study, because families rely on the 
church for understanding of homosexuality. If 


churches oppose homosexuality, the homosexual 
youth “may feel wicked and condemned to hell and 
attempt suicide in despair of ever obtaining 
redemption.” 

The government study said that churches need to 
change their beliefs concerning homosexuality. 
“Religion needs to reassess homosexuality in a posi- 
tive context...,” the report said. 

The study further said that homosexuality is a 
“natural and healthy expression of human sexual- 
ity.” It recommends that communities “develop 
social groups and activities such as dances specifi- 
cally for gay and lesbian youth...” It encourages 
youth programs such as Big Brothers and Big Sisters 
to “...enlist gay and lesbian adults to work with 
youth.” 

This study is not an isolated incident of the 
government moving toward telling churches what to 
believe and preach. A recent report from the govern- 
ment agency National Research Council on AIDS 
said that “some religions” were guilty of stigmatizing 
homosexual behavior, and that such stigmatization 
constituted “social pathology.” It went on to say that 
churches must “demand of their adherents” a sym- 
pathetic attitude toward homosexual behavior. 

Some observers say that ifsuch statements from 
government agencies continue, moves will be made 
in the future to require churches either to conform to 
the view expressed in these government funded 
studies toward homosexuality, or to lose their tax- 
exempt status. 


Comments may be addressed to Chief of Staff 
John Sununu, The White House, Washington, DC 
20500. 


DOES THE ORTHODOX CHURCH PERMIT MIXED MARRIAGES? 


“A bird may love a fish, but where will they build a home together?” 


The July 24, 1988 issue of The Church Messenger 
(published by the American Carpatho-Russian 
Orthodox Greek Catholic Diocese in the U.S.A.) 
carried an article entitled “Perspectives in Mar- 
riages to Non-Christian Spouses” by Fr. George 
Papaioannou of the Greek Archdiocese. The thrust 
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—Tevye, from Fiddler on the Roof 


of this article is that Orthodox Christians may marry 
outside the Faith. Fr. George wrote in part as 
follows: 

“Living in a pluralistic society such as ours, we 
cannot ignore those who marry outside the Church. 
Like a good shepherd, the priest has to serve them. 


Yet, there are others who find this approach con- 
demnable. Is it? On the contrary, this writer be- 
lieves that this approach is justified by both the Bible 
and the history of the Church.” 

Having made this statement, however, Fr. 
George fails to back it up. The only justification he 
offers from “the Bible and the history of the Church” 
in support of mixed marriages is a passage from St. 
Paul’s first Epistle to the Corinthians: 

“If any brother has a wife who is an unbeliever, 
and she consents to live with him, he should not 
divorce her. If any woman has a husband who is an 
unbeliever and he consents to live with her, she 
should not divorce him; for the unbelieving husband 
is consecrated by his wife and the unbelieving wife by 
the husband” [1 Cor 7:12-13]. 

The implication here is that, since St. Paul 
mentions mixed marriages, the early Church must 
have permitted believers to marry 
non-believers. But this was not the 
case. In St. Paul’s day, the vast 
majority of Christians, including 
the Apostles and even Paul himself, 
were converts. They had come into 
the Church of their own volition as 
adults. And many of them were already married and 
had families before they were baptized. Since one’s 
convictions are a very personal thing, it naturally 
follows that the decision to become a Christian did 
not always come to both husband and wife simulta- 
neously in every family. Thus it was that the Church 
in St. Paul’s day included a significant number of 
couples in which one partner had embraced the 
Faith and been received through baptism months, or 
even years, before the other. And that is how we 
must understand Corinthians 7:12-13. 

That’s how St. John Chrysostom understands it. 
In his nineteenth homily, he addresses this very 
passage and then cautions, 

“'..the issue here does not concern those who are 
contemplating marriage, but only those who are 
already married. He did not say, ‘If any brother 
wants to marry an unbeliever,’ but, ‘If any brother 
has a wife who is an unbeliever. This means that if 
anyone receives the Word of Truth after getting 
married, and the wife remains an unbeliever but 
wants the marriage to continue, then it should not be 
broken. ‘For the unbelieving husband is sanctified 
through his wife.’ The purity of the believer is the 
stronger force.” 

In 69 A.D., the Quinsextine Ecumenical Council 
convened in Trullo and deliberated on this very 
question. The assembled bishops spoke out against 


n Orthodox manis not permitted 
marry « an heretical woman, nor 


n Orthodox woman to be 
ned to an heretical man.” 
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marriages between Orthodox and unbelievers in no 
uncertain terms: 

“An Orthodox man is not permitted to marry an 
heretical woman, nor is an Orthodox woman to be 
joined to an heretical man. But if anything of this 
kind appear to have been done by any, we require 
them to consider the marriage null, and that the 
marriage be dissolved. For it is not fitting to mingle 
together what should not be mingled, nor is it right 
that the sheep be joined with the wolf, nor the lot of 
sinners with the portion of Christ. But if any one 
shall transgress the things which we have decreed 
let him be cut off. But if any, who up to this time are 
unbelievers and are not yet numbered in the flock of 
the Orthodox, have contracted lawful marriage be- 
tween themselves, and if then, one choosing the right 
and coming to the light of truth, and the other 
remaining still detained by the bond of error and not 
willing to behold with 
steady eye the Divine 
rays, and if the unbe- 
lieving woman is 
pleased to cohabit with 
the believing man, or 
the unbelieving man 
with the believing woman, let them not be separated, 
according to the divine Apostle, ‘for the unbelieving 
husband is sanctified by the wife, and the unbeliev- 
ing wife by her husband.’ (Canon LXXII) 

And the “divine Apostle” himself, in his Second 
Epistle to the Corinthians, had this to say about 
marrying a heretic: 

“Do not be mis-mated with unbelievers. For what 
partnership have righteousness and iniquity? Or 
what fellowship has light with darkness? What 
accord has Christ with Belial? Or what has a be- 
liever in common with an unbeliever?” [II Cor 6:14- 
15]. 


The message is unmistakably clear: Scripture, a 
universally acclaimed Church Father, and a canon of 
an Ecumenical Council—all three inveigh heavily 
against marriages between Orthodox and heterodox. 
The teaching of the Orthodox Church is very clear on 
this subject: an Orthodox Christian may NOT marry 
someone who isn’t also Orthodox. And a mixed 
marriage is permitted only when both partners 
were outside the Church when the marriage took 
place. The testimony of Scripture and Tradition 
specifically and emphatically denies any notion that 
marriage between Orthodox and heterodox is a prac- 
tice that can be “justified by both the Bible and the 
history of the Church”! 


In fact, the wording of Canon LXXII above is so 
uncompromisingly strong in forbidding such a prac- 
tice, that it appears even to deny any and every local 
hierarch’s traditional discretionary right of 
economia in applying it, to wit: 

“But if anything of this kind appear to have 
been done by any, we require them to consider the 
marriage null, and that the marriage be 
dissolved...” (emphasis mine) 

And yet, despite these clear prohibitions, mixed 
marriages are not uncommon, even in our own 
Synod. How do they occur? 

No doubt each mixed marriage is unique, a spe- 
cial case unto itself. But we can be sure that all of 
them involve, to a greater or lesser degree, ignorance 
of, or indifference to, the canons and traditions of the 
Orthodox Church. 

A number of factors combine to create tnis de- 
plorable situation in the western world. First of all, 
there is the popular image of Jesus Christ as an 
emasculated dish-rag, a false, permissive God who 
loves everything, demands nothing and, in the name 
of divine love, rescues even the unrepentant from the 
consequences of their own behavior. 

Then there are the three philosophical pillars of 
contemporary society; humanism, secularism and 
skepticism, which put man instead of God at the 
center of the universe, advocate a legal fiction that 
one religion is as good as any other, including no 
religion, and constantly question every tenet, every 
dogma, every accepted convention and revealed 
Truth in the name of Progress and Intellectual Free- 
dom (false gods if ever there were any), and thereby 
deprive their adherents of ever knowing what it is to 
have firm ground under their feet. 

There are also contemporary notions of romantic 
love, a heady form of dementia this writer knows 
only too well. It feels great for a season, but unless 
the starry-eyed couple has something more in com- 
mon than just an intense physical attraction, they 
will inevitably wake up one day to find their mutual 
infatuation has evaporated, leaving them to consider 
a range of real issues like paying bills and raising 
children. 

Finally, there are compassionate priests who 
painfully understand the dynamic interaction of all 
the factors just mentioned. They are constantly 
frustrated at their inability to keep the sheep Christ 
has put in their care safe from the pernicious influ- 
ences of contemporary society. To their eternal 
credit, they never stop caring for the lost sheep, the 
ones who have willfully wandered away from the 
Church’s salvific fold. But in their desperation to 
bring in all the sheep, they sometimes err by 
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attempting to redefine the fold. Theirs is a misplaced 
compassion. In stretching the boundaries of the fold 
to accommodate the lost sheep, they endanger the 
rest of the flock. 


We are fortunate to live in a free 
country. No one old enough to 
marry can be forced to be Ortho- 
dox. Membership in the Orthodox 
Church is ultimately a matter of 
choice. So why would anyone call 
himself Orthodox if he rejects the 
Church’s authority and refuses to 
abide by the canons and standards 
of behavior She has upheld throughout Her history? 
Perhaps more to the point, why would anyone choose 
to be an Orthodox priest if he feels the Church is too 
rigid and out of step with the times? Rather than call 
upon the Church to lower her standards, such per- 
sons should reassess their personal views in light of 
Scripture and Tradition and, if they still prefer their 
personal convictions to the teachings of the Church, 
they ought to leave it. Given the multitude of so- 
called Christian churches in America, it would be a 
simple matter to find a congregation with a more 
elastic theology and join it. 


Father George asks, “How do we deal with these 
people who were baptized and confirmed in the 
Orthodox faith but not married in the Church?” 
Canon LXXII of Trullo directs that the marriage be 
dissolved. But if the Orthodox partner refuses to 
acknowledge the Church’s authority and continues 
to cohabit with an heretical spouse in a union not 
blessed by the Church, then let him (or her) be cut off. 
Surely Father George must be aware of this canon. 
Why isn’t it acceptable to him? What other course of 
action is there? Would he administer the Sacra- 
ments of the Church to those who remain obdurate 
and unrepentant in defiance of Her authority? Is 
this the sort of behavior that defines a responsible 
shepherd? How will he answer for such behavior 
before Christ, Who Himself has said, “...if (the sin- 
ner) refuses to listen to the Church, then treat him as 
you would a heathen ora publican” [Matthew 18:17]. 

God made us to be with Him forever in His 
Heavenly Kingdom; He doesn’t want to see anyone 
go to hell. But He has given us free will. He lets us 
make choices, even if these choices separate us from 
Him. This is what free willis all about. So let Father 
George remember, as any parent of grown children 
knows, that good people sometimes make bad 
choices—and sooner or later they have to face the 
consequences. 


It is not our place to speculate on the conse- 
quences in the hereafter. But anyone with eyes can 
see what bitter fruit mixed marriages often bear in 
the here and now. The Orthodox partner in a mixed 
marriage is compromised at least as often as the 
unbelieving spouse is consecrated. Contemporary 
sociologists have observed that marriages between 
persons of different faiths are peaceful enough pro- 
vided both partners are indifferent to their 
respective faiths. Conflicts occur when one part- 
ner attempts to bring his religious convictions into 
the home. 

If the Orthodox spouse is devout and sincerely 
tries to live his faith, sooner or later this will be 
perceived as an imposition by the heterodox partner. 
As impositions build, resigned acceptance will give 
way to passive resistance, which itself will be re- 
placed eventually by ridicule and even open 


hostility. And gradually Saturday vigil, fasting, 
morning and evening prayers, prayers at mealtime, 
and even Sunday Liturgy will be abandoned for the 
sake of domestic tranquility. This is how the Ortho- 
dox spouse is separated from the Body of Christ and 
defiled. 

The real losers in such a marriage are the chil- 
dren, raised in an environment wherein an Orthodox 
mind-set is just a dim memory for one of the parents. 

We Orthodox are a peculiar people, a people set 
apart. Since Christ’s Resurrection, we are the New 
Israel. We are the children of Abraham. Weare heirs 
to the Promise made to Jacob. And we claim our 
inheritance, not through genealogy or ethnic deriva- 
tion, but through a dynamic faith in Christ. It’s an 
awful lot to risk for the sake of a transitory 
infatuation. 

— John Hudanish 


PSALM 118 


A COMMENTARY BY BISHOP THEOPHAN THE RECLUSE 


Octave III 
VERSES 17-24 


The third letter, “Ghimel”, means “camel”. Camel — the most enduring of pack animals. In this sense, 
likened to it are toilers on the path of commandments, as long as they have not yet gotten the taste of it. St. 
Anthony the Great, discussing such people, applies to them the words of another psalm: “I became as a beast 
before Thee” [Ps 72:21], in the sense that they are carrying the burden of life for God, but do not yet enjoy the 
fruits: they are like animals pulling a burden. This seems to be inevitable among beginners, and there are 
very few exceptions. Butit alsocomes upon those who have begun to experience the goodness of a God-fearing 
life, when there are neither good thoughts, nor feelings, nor desires. The soul is as if dead, and looking around, 
it sees itself cut off from everyone and alien to all. To this is sometimes added the onset of external troubles, 
which increase the evil mood. All this is overcome through the loyalty to the given word and oath with 
patience, sustained by hope. 

The Prophet depicts all this in this octave, which could be entitled: About difficulties encountered on the 


good path — inner ones or outer ones — or about the difficult situations in it. 


Verse 17 
Give reward unto Thy servant, 
quicken me and I will keep Thy words. 


Give reward — not in the sense of a return for 
services, but in accordance with mercy give what is 
needed, give fully, give plenty, as it is said in other 
passages of the Scriptures: “and forget not all that 
He hath done for thee” [Ps 102:2], all His abundant 
blessings, or “grace for grace” [Jn 1:16]. He who 
speaks thus recognizes himself to be a servant of 
God; he does not see how in defiance of his conscience 
he would ever depart from His will. But he sees an 
impoverishment of his spiritual life: his soul sinks, 
his thoughts are darkened; therefore he cries: give 


reward, give once more the departed blessing, return 
what has been lost, fill my emptiness. Thus, these 
words could be applied to the whole octave. The 
Prophet seems to say: I had the blessings, but they 
have departed; bring them back, quicken me; en- 
lighten my eyes; remove reproach and humiliation. 

Quicken me... a sinner, as long as he remains 
such, is dead for God and for a life in God, even 
though he may be very active and well-versed in 
other ways of life. When God’s grace awakens him, 
then the first movements of spiritual life begin; and 
when, having repented, he decides to live according 
to God’s commandments, then life itself begins. But 
at first it is scarcely noticeable. Sinful deadness is 
still so acute, that it does not let life of the spirit be 


perceived. With time, the feeling of life in the Lord 
arrives, and with it the joy of life. However, this does 
not continue uninterrupted. When interrupted, the 
soul sinks into a state of deadness, seems dead, and 
a deadly cold blows from it; there is no sign of 
spiritual life. This is unpleasant and frightening, for 
when the spiritual dies, then the flesh and the sinful 
comes to life, and the enemy is close at hand — it is 
not far from a downfall! And the Prophet talks about 
this particular condition. 

“Give reward to Thy servant”... and “quicken 
me”, Thy servant... This also, of course. Man has not 
only one life, but three: of the body, the soul, and the 
spirit. Towering above them is consciousness, free 
and endowed with reason. When the spirit is awak- 
ened by the Spirit of God, then through conscious- 
ness and in freedom, man goes over to the side of the 
spirit and consolidates his stay in this new way of life 
by his vows, either in baptism or repentance, saying 
in the first: “I renounce Satan and all his works and 
unite myself with Christ the Lord”, or in the second: 
“T have sinned; I shall no more.” In the state de- 
scribed by the Prophet, the soul has died, there is no 
sign of spiritual life; but consciousness with freedom 
through the concealed doings of the conscience 
remains on the side of the spirit. They confess 
themselves to be servants of God, and have no 
thoughts of leaving that position, or of crossing over 
to the enemies: they only do not see in themselves 
the usual manifestations of a life in God. This inner 
faithfulness to the Lord gives them the boldness to 
cry to the Lord: quicken me, and to nourish the hope 
that He will. 

The state of deadness of the soul is otherwise 
called insensibility. Nothing can move it. Good does 
not attract it, and the frightful does not frighten it. 
What shall one do? Be patient and pray, confessing 
your impotence. 

This state is actually a clear example of what 
man is by himself, without God’s grace. God’s grace 
moves away and man is not good for anything. This 
happens to make make man realize and never forget 
that, even when he is in good shape, by himself he is 
not worth much. And if he seems to possess some- 
thing, it is not his, but given him from the outside, 
although in such a way that it can always be his if he 
does not sin by appropriating that which is not his. 

“And I will keep Thy words...” — and he does not 
stop to keep them here; but rather heartlessly, like a 
machine — he prays mechanically, and mechani- 
cally fulfills the other works of the commandments 
which are encountered. For such a kind of state, the 
rule is: do not leave the established order of things; 
bear and pray. If you shall overcome, animation 
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from the Lord will return, and you shall again be 
keeping the words of God— but no longer mechani- 
cally, but as a living person, from the heart, working 
at their fulfillment with pleasure and inclination. 


Verse 18 
O unveil mine eyes, 
and I shall perceive wondrous things 
out of Thy law. 


The spirit of man, having been assigned to live in 
God and to elevate towards Him the whole man, has 
been blind since the fall. Nevertheless, there is in 
him an indelible certitude of God’s existence, with 
the acknowledgement of dependence upon Him in 
every respect, and the obligation to please Him in 
everything, in an unwavering following of the sug- 
gestions of the conscience, with the hope of alife after 
death corresponding to the works. And although he 
has all these elements of spiritual life, as can be seen 
from all pagan religions, they are all covered with 
darkness and certainty. Thus, it can be said, based 
upon them, that the spirit of man carries the un- 
shakeable conviction and feeling that there is some- 
thing highest and most perfect, that there is an order 
of things and works most pure and blessed; but what 
this is, it does not know, butis only looking for it, with 
the certitude that it is not a search in vain. Some 
cover lies upon it, and prevents him from seeing the 
truth of those things. Therefore, the prayer “open my 
eyes” is only natural. 

When man draws near to God, then the veil is 
removed from his spirit and he see clearly all that he 
sought, guessing. The blessedness obtained by this 
insight cannot be described, as certified by those who 
have experienced it. Yet, as he who enters into light 
from a dark space considers a small light very bright, 
but after having adjusted to it finds it subdued — so 
it is in spirit: having remained in the initially 
discovered spiritual light, he realizes that, although 
he sees, he sees guessing, as through a mirror, as has 
been testified by St. Paul. That is why the prayer 
“Open my eyes” is not superficial to one enlightened 
in Jesus Christ. 

However, because of the character of this octave, 
one can see here a different type of covering of the 
spiritual eyes — specifically, the temporary darken- 
ing and blinding of the eye of the mind, which occurs 
in people who live in God, be this either to the 
purpose of punishment or education. Man is blinded 
either towards himself or towards other people, or 
with respect to current events. He believes things 
are the way he thinks they are, and stands upon this, 
and behaves in accordance with the sense of such a 


conviction. But in reality, it is not so: the truth is 
hidden from him, a shroud covers his eyes, and 
therefore he does not see. Later, the truth is uncov- 
ered, and he who was walking right here and did not 
see her is at a loss, and blames himself for having 
looked and not seen. Through such an experience, he 
learns not to trust his sight and, despite the fact that 
he walks in light, to pray sincerely and with a painful 
heart to the Giver of Light: “Open mine eyes... let me 
see the truth about myself, about the others, and all 
the things that surround me, that in feelings and 
deeds I might behave in a truly right way, and notin 
one which only mimics the truth.” 

A special type of temporary spiritual blindness is 
oblivion. St. Mark the Ascetic often bitterly com- 
plains about this enemy, and warns others of his 
snares. The enemy comes and carries away from our 
attention the salutary, stimulating and warning 
thoughts; man forgets who he is, where he goes, what 
is expecting him, for whom he works, under whose 
eyes he lives and acts — and due to such oblivion, he 
begins to act like a playful child. This is not always 
followed by great mistakes, but from it always falls 
the inner energy, and the spiritual order is dis- 
turbed. And here is a reason for prayer for those who 
seek perfection: “Open mine eyes, let me always 
keep before the eyes of my mind, in my mind, that I 
am an irresponsible sinner, that Thine eye is always 
upon me and sees all of me, that death is at hand, and 
that I shall have to enter the dark places of torments, 
then appear before Thee and hear Thy verdict upon 
me; let me remember this so as to act untiringly 
towards my salvation, while there still is time, and so 
as to hold yet more fast to the cross of my salvation, 
in which strength is all my hope.” 

Whose eyes are open, sees the surroundings as it 
is. Whose spiritual eyes are open, sees God and the 
Divine order of things; he understands of what it 
consists, and what it demands from us. This is what 
the Prophet understands when he says: “and I shall 
perceive wondrous things out of Thy law.” 


Verse 19 
Iam a sojourner on the earth, 
hide not from me Thy commandments. 


I am a sojourner on earth — everyone should 
carry this thought in his heart. Here I have no 
lasting city, but I am looking for that one which is to 
come. My homeland is not here; I am here by chance, 
temporarily, astranger. The immediate effect is the 
following: ifI am a stranger, then there is no need to 
acquire things for many years to come or for ever; I 
should look at everything here as foreign to me, not 
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concerning me. One should regard himself as a guest 
in a hotel, there to rest only, and then again to the 
road. He should do everything as in passing-by, 
accept everything as passing-by, having only one 
thing in the mind and desire — to walk upon the 
correct road to my homeland. 

If this thought does not always give birth to the 
desire of conversion and salvation, it always sup- 
ports and inflames that desire. However, after the 
formation of the resolution to effect one’s salvation 
through a God-pleasing life, it becomes an indispen- 
sable element of the moral and spiritual life. He who 
has stepped upon this road is by that very act united 
to the heavenly Jerusalem, and so to speak begins to 
breathe its air. If that is so, then the feeling of being 
a stranger on earth should not leave him, because as 
soon as it steps away, that person steps out of its 
rank. From one who belongs there, by heart, he gets 
to be one who belongs here. Ceasing to breathe the 
air from there, he dies off, having only the appear- 
ance of life — but in actuality, dead. 

Nothing is so disastrous for a life in God as the 
forgetfulness of this basic truth; yet nothing is less 
remembered than this truth. All of us do not even 
think that we live here for a time only, and we store 
up so much of everything, or care about everything 
down here as if this life had no end. We ought to be 
praying: “Do not conceal from us, O Lord, that truth, 
that everyone is earth and shall return to earth; do 
not conceal it or let it be covered up in our mind and 
memory by a multitude of vain worries.” Even a 
prayer about this never enters our mind; praying 
about everything, we never pray about this. So deep 
is our blindness in this respect! To some, it seems 
that life eternal will also be on earth, and that the 
same relations will remain as are now. What a rude 
ignorance of these matters! 

The correlative to this thought, that of being a 
stranger, is the sense of unfamiliarity and hostility 
in a foreign country. When someone arrives into a 
foreign country, unknown to all and knowing no one, 
knowing none of the foreign customs, he is looked 
upon as a stranger, with unfriendliness and 
suspicion. 

We are strangers on earth, and it would seem do 
not know how to live here. But actually, who knows 
this better than we do? But then, we are no longer 
strangers, but at home on earth; and we get to be 
strangers when we begin to be attracted to our 
heavenly homeland and get estranged from all 
things down here. With this appears a concern to 
know how to be, how to behave so as not to become 
embroiled again in things down here, but let it know 
by word and deed that we are strangers and 


sojourners. The Prophet sees such a confusion in the 
soul of the stranger and puts into his mouth the 
fervent prayer: “Hide not Thy commandments from 
me”... show how I shall act and behave in every case, 
in order not to step away from Thy will! 

He who has become a stranger in spirit always 
meets with hostility. Those who attack openly, who 
press, who persecute, are not as dangerous as the 
invisible enemies who act upon the mind and heart 
and are covering up their vicious influence with 
seemliness. Falsehood, passion, the obvious sins are 
easily noticed; but seemly suggestions cannot al- 
ways be solved. One cannot always see what is 
concealed in them. How to act unto salvation only 
God knows, and only He can expose a harmful entan- 
glement, either by Himself or through other people 
with experience. In the words of the Prophet, this is 
more felt in the prayer. He says: I am a stranger, 
enemies are all around; one says to go here, the other 
to go there; only Thou, O Lord, knowest everything... 
Do not conceal from me how to act best; tell me Thy 
will in these present circumstances, that I may not 
fall into a trap! And St. Mark the Ascetic often 
complains about ignorance, together with insensi- 
tiveness and oblivion with blindness, seeing in it the 
source of many of our mistakes, falls and deviations 
from the right path of our advance towards our 
heavenly homeland. 


Verse 20 
My soul hath longed to desire Thy judgements 
at all times. 


“Hath longed to desire” — that is, my soul has 
strongly desired to be always a willing performer of 
Thy holy will, of everything that Thou dost adjudge 
me to do. In this case, this verse will present the 
reason why the one who prays is bothered by the 
previously mentioned evil dispositions: insensibil- 
ity, blindness, oblivion, or ignorance. “I strongly 
want,” says he, “to be upright before Thee at all 
times; yet they hinder me, stop me, interrupt me, 
push towards another direction. And this worries 
me, and therefore I pray and cry to be rescued from 
them.” Yet to notice such conditions and to feel their 
hindrance in spiritual life can only be done by one 
who strongly desires perfection in it, and not only 
desires, but has advanced somehow, and has experi- 
enced the opposite moods. And only such a person, 
with the appearance of such situations, will notice 
that there has been a change inside him, and a 
change not for the better. 

This is sensed above all in the atrophy of feelings, 
or insensibility. Itis as iflife has stopped. Those who 
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are not seeking it, and do not have even the smallest 
experience in spiritual life, do not even guess that 
such a condition is bad. It is always with them, and 
if there is a change, it is all within the same circle of 
changes, since spiritual insensibility does not pre- 
clude sensitivity towards the outer world, especially 
to the striking impressions of the world of art. Spiri- 
tual blindness and oblivion do not prevent a wide 
stretching of inquisitiveness, and its satisfaction in 
every way. Spiritual ignorance does not prevent one 
from being a scientific expert concerning current 
events, and in a way their correct evaluator. Such 
manifestations of a pseudo-spiritual life shield the 
true spiritual aspect of our life, and do not allow the 
perception of its absence. That is why there is no 
effort to reinstate it to its proper vigor. On the other 
hand, he who has had it and has lost it cannot but 
notice its absence. And since he has longed for it with 
all his heart, he cannot be but concerned, but worry 
about himself, and care to return to what he formerly 
had and should have had, but which according to his 
unerring consciousness, he has not. 

Such is the relation of this verse to the previous 
three, if “longed to desire” is understood as to desire 
strongly. But blessed Augustine gives to these words 
the following meaning: “My rational will strongly 
demands that I desire, but I have no desire, just asa 
sick person realizes he should take food but has no 
appetite, and the stomach does not accept any food. 
The Prophet seems to say: I know that I should be 
desiring to walk in Thy judgements; by reason, I 
expect this from myself, and I have determined 
myself to doit, but the soul does not respond to it and 
has no desire.” Here he seems to present the illness 
of his soul to God, expecting to be healed. In this 
sense, this verse will be a continuation of the descrip- 
tion of the inconveniences and hindrances encoun- 
tered on the path of spiritual life. It is on this path 
as if some blows are striking the forces of the soul at 
times, and they refuse to act according to the de- 
mands of the spirit. When senses are struck ...then 
a condition of insensibility appears; when the mind 
is struck, then it is either blind or forgetful. When 
the will is struck, then a person falls into a state of 
laziness or immobility to deeds on demand from the 
spirit. The first two have been mentioned in the 
preceding verse; has the last one been forgotten? 
And for a more complete description of these attacks, 
it might be better to see in this verse with blessed 
Augustine the indication of an attack on the will 
through unwillingness. 

St. Mark the Ascetic puts forward three, every 
time he mentions these strokes: ignorance or obliv- 
ion, insensibility, and laziness. With what it starts 


varies, but mostly with oblivion. From oblivion, 
insensibility; from the one and the other, laziness 
and negligence. This is a complete stroke of the soul. 
Yet one ought to keep in mind: all this happens to 
people on the path of godliness. Itis about them that 
the Prophet is talking. 

With those who live according to their passions, 
these three are constantly alive, even though unno- 
ticed. Those about whom the Prophet actually 
speaks notice their change for the worse, deplore it 
and pray; consequently, they are not satisfying their 
passions. They have left the state of slavery and 
have gotten into these wicked moods accidentally. 
The blame of course is with them, but rarely can one 
say why this occurs. Yet the Lord is merciful. He 
who, having found such wickedness in himself, seeks 
recourse in Him with contrition, is quickly shown 
His favor, and his innermost self is restored to its 
proper mood. 


Verse 21 
Thou hast rebuked the proud; 
cursed are they that decline 
from Thy commandments. 


“Rebuked” — that is, told not to be proud, and 
told with an injunction, with a threat, the promise of 
severe punishment. Why talk about this? Perhaps 
the Prophet continues his talk about obstacles to 
progress in spiritual life. Having told before about 
the stroke of the forces of the soul through inaction, 
now he talks about how the most intensive activity 
can be paralyzed by pride, and cautions against it. 
He seems to be saying: “I, O Lord, know how fateful 
pride is and how repugnant to Thee; therefore I pray: 
Save me from it; otherwise Thou wilt take away Thy 
grace for it, and without grace I shall be bound to fall 
and join the ranks of those who always shun Thy 
commandments, and shall fall under Thine injunc- 
tion concerning them: for cursed is every man that 
continues not in all the words of this law to do them 
[Deut 27:26]. 

It is true that for those who have begun to show 
progress, the most dangerous enemy is conceit and 
pride, together with judgement and contempt for 
others. Goodness is so attractive and valuable to the 
eyes of the soul, that it loses all measure, seeing only 
the beginning of it. But in this, it only shows its 
inexperience and scantiness, and is soon denounced 
by God’s righteous judgement. God is near and 
brings to reason. 

He who conceives a high opinion of himself, 
almost immediately stumbles over something, some- 
times not very important. If he comes to himself, no 
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other disciplining will follow. Butifhe does not come 
to his senses, then shameful passions are allowed to 
rise, to let him more sensibly feel that God’s protect- 
ing hand has been removed, and the enemies have 
free access to him. This is not a doom to failure, but 
an inner disgrace for him to see, because of his high 
opinion of himself. He who thus has been taught a 
lesson turns toward his Deliverer with repentance. 
Joining the rank of the humiliated, he restores to 
himself the protection of God’s grace. Anyone who 
does not accept this lesson usually falls: a bitter 
lesson through humiliation! 

Thus, this verse could be understood this way; 
but it seems that a more direct understanding would 
be to see here persecutions from the proud, rather 
than inner temptations through pride. Then the 
order in this octave would be as follows: the first four 
verses will deal with inner obstacles to spiritual life, 
and the last four with external conditions unfavor- 
able to such success, the source of which is the pride 
of the sons of this world who look down with con- 
tempt upon the meek workers in God’s ways. In such 
a case, “Thou hast rebuked” ought to be read “Re- 
buke”, in accordance with the following “remove” 
[v. 22]. 

According to the Prophet, the proud are models of 
lawbreaking because, as he says, they “transgress 
exceedingly” [Ps 118:51]. Those zealous about fulfill- 
ing God’s every righteousness should have nothing 
to do with them, for they find their stimulation and 
support from a totally different source, and not in 
any attention from the men of this world; and the 
latter had best behave the same way towards the 
former. However, they are impatient; they always 
face people of God with questions as to why this or 
that is done or kept, and not seldom demand to leave 
such ways of life that upset them. This forces many 
of those who love the devout life to leave established 
communities and retire to mountains and deserts, in 
order to live without hindrance and work towards 
their salvation, alone or in groups. Yet, for others 
such a move is not feasible, and they remain out of 
necessity in communion with people of a different 
spirit, suffering all the inconveniences from such 
communion, mostly spiritually, but not seldom in 
matters ofeveryday life. Anditis on their behalfthat 
the Prophet laments “Rebuke the proud”; make it 
such that, if there is no hope for them to change for 
the better, they shall not touch us; and since there is 
no way to admonish them, make them to understand 
this through some outer sign. Then, seeing Thy 
protection over us, and awaiting punishment for 
themselves, they will leave us alone, if not out of 
respect for Thee or Thy law and those who respect it, 


at least out of fear of suffering something 
unexpectedly. 

The words “cursed are they that decline from Thy 
commandments” can otherwise be translated thus: 
“Rebuke the proud — those subject to Thy curse for 
not observing Thy commandments, or those who 
avoid Thy commandments and therefore draw upon 
themselves the prescribed curse. Such a translation 
seemingly applies better to the course of the speech, 
but the usual translation presents no difficulty in 
this respect. It will come out: Rebuke the proud, 
because Thy righteousness has decreed those who 
decline from Thy commandments to be under curse. 


Verse 22 
Remove from me reproach and contempt, 
for after Thy testimonies have I sought. 


At first, people of the world do not pay attention 
to God’s people, manifesting towards them only 
coolness, mixed with contempt and an unconcealed 
annoyance at meeting such people. But later, they 
begin to reproach them and to humiliate them, espe- 
cially those among them who are closest to them, and 
who more than others show firmness in the following 
of the once accepted way of life. The people of God are 
ready to bear all of this, and do bear silently, as long 
as it remains without harm to the very way of God 
upon which they walk. However, when it comes to 
this, then they raise their voice, but not in the 
presence of people, but before Him Who is looking 
down upon all ways of men, and ask Him to remove 
from them reproach and contempt for the very rea- 
son that from them it passes over to the testimonies 
which they are seeking. 

The words “for after Thy commandments have I 
sought” could be ascribed to “remove”. Remove 
reproach because I am seeking Thy testimonies; I am 
Thine, I am following Thy will, Iam abiding by Thy 
commandments; defend me, as Thou hast promised 
to stand up for Thy people. They can be ascribed to 
“reproach and contempt”: because I follow Thy 
testimonies exactly, they reproach and hold me in 
contempt in every way; save me from this, because 
through this Thy ways are reviled. 

The prayer is pure only in the latter sense; but it 
is not out of place in the first either, not only because 
of the weakness of nature, but because of moral 
needs. Who does not know what a crushing yoke 
reproach can be! It suppresses energy in the most 
active people, and weakens the most busy hands and 
feet. And now oppressed, naturally seeking freedom, 
so does the soul cry: O Lord, remove this yoke! It ties 
my hands and feet and I cannot move ahead. And 
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this is done not out of lack of patience, for reproach 
has already been borne, but a way out of an unpleas- 
ant situation is sought where it can only be sought 
from the hand of Him in Whose hands are the fates 
of all people. Such a prayer is not the fruit of 
impatience, but a witness to faith and hope. On the 
other hand, it is feasible that from the burden might 
be broken the energy for a life in God, and from this 
break shall be aroused and arise almost dead pas- 
sions and habits. The one afraid of these falls cries: 
save me, for I am seeking Thy testimonies, but am 
afraid lest I weaken and fall. 

Besides, there may be the following meaning in 
this appeal: remove the burdensome influence of 
reproach and contempt; give me strength to be indif- 
ferent to it, and to act as ifit were not. Ifsucha turn 
in the prayer is not inappropriate, then to support 
the courageous bearing of humiliation one could 
assemble in one’s mind considerations that will in- 
crease such determination and give it courage. 
Reproach here on earth delivers from shame at the 
last judgement. For insomuch as you bear difficul- 
ties here, so much shall you be gratified there. The 
road of reproach is not a forgotten path on which a 
few tread. It is tightly filled with people walking on 
it. All the saints have gone through it, and ahead of 
all the Leader, Our Lord Himself. That means that 
to walk on it should not be boring. Besides, no 
poultice removes the evil juices of a malignant tumor 
of pride as fast as reproach. Having all this in mind, 
one can pray: remove the power to upset from 
reproach; as for reproach, let them reproach. I shall 
stay put, covered with reproach as with a poultice. In 
the end, this will make me more able to fulfill Thy 
testimonies, which I have sought with all my heart. 


Verse 23 
For princes sat and they spake against me, 
but Thy servant pondered on Thy statutes. 


This is the third degree of hostile relations of the 
sons of this age towards the sons of God. After 
reproach and humiliation, follow consultations 
about schemes, the gathering of slander, obviously 
not for the good. The wise interprets these consulta- 
tions of the princes of this age as follows: “Let us hide 
the just unjustly in the earth; let us swallow him 
alive, as does hell, and remove his memory from 
earth” [Prov 1:11-12]. 

Although they are aware that they are arising 
against the just with injustice, yet to give their 
villainy the semblance of truth they assemble slan- 
ders. So were false witnesses collected against 
Christ the Savior. Anyone it takes aim at, human 


wickedness will persecute to the end: itis stirred up 
by the enemy of every good, and will not rest until it 
reaches its goal — to be satiated with crime. 

Yet, let not our mouth 
speak of the works of men! 
May the Lord protect anyone 
from such atrocious works! 
What then can those do who 
are threatened with some- 
thing like that? The follow- 
ing: “But Thy servant,” says 
the Prophet, “pondered on 
Thy statutes.” Here he is no 
longer praying “remove, or 
ward off’, but in his heart he 
has offered himself to this 
willful hatred and, ignoring 
it, goes about his business, to 
zealously meditate on God’s 
justifications, to better fulfill 
them. Everyone should be 
acting like that! Let the 
wicked grow angry; you do 
whatis yours; “Fear the Lord 
and keep His command- 
ments” [Eccl 12:13]. 

From such an attitude by 
the Prophet towards humili- 
ations follows the conviction 
that the strongest support to 
their endurance is the testi- 
mony of the conscience that 
for such attacks no ground 
has been given. He who can say to himself before the 
face of God: I research Thy justifications, I compare 
my life to them, and find no fault with me — such a 
one should only rejoice at humiliations, according to 
the explanations of the Apostle Peter: “If ye be re- 
proached for the name of Christ, happy are ye; for the 
Spirit of glory and of God resteth upon you: on their 
part he is evil spoken of, but on your part he is 
glorified. But let none of you suffer as a murderer, or 
as a thief, or as an evil doer, or as a busybody in other 
men’s matters; yet if as a Christian, let him not be 
ashamed; but let him glorify God on this behalf” 
[I Pet 4:14-16]. Glorify God for what? For the reason 
that in accordance with His decree, “Blessed are they 
which are persecuted for righteousness’ sake; 
blessed are they which are reviled and persecuted 
and spoken all manner of evil against them, for the 
sake of the Lord” — for them already a great reward 
has been prepared in heaven, in the knowledge of 
which they can, already now, without enticement 
rejoice and be exceedingly glad. 
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Yet, on the other hand, the same justifications of 
God testify that there is no man without sin; even if 
in some specific circumstances conscience can truly 
testify to innocence, yet she cannot recog- 
nize anyone as being totally innocent. Ifnot 
now, then in the past something was done 
that requires due retribution; and now it 
has come, in the guise of humiliation. God’s 
mercy has arranged it for the purpose of 
subjecting man to a cleansing suffering 
here, in time, in order to save him from 
punishment in eternity. Outsiders are not 
able to see such a relationship between the 
external and the internal: all this is ascer- 
tained and confessed in the inner sanctuary 
of the conscience, before the face of the All- 
seeing God. But he who has recognized this 
and confessed God’s righteousness in the 
present, peering at the same time into its 
relation with the eternal, cannot but rejoice 
at experiencing humiliations, no matter 
how bitter. He embraces the unseen and the 
future as in the present; and through the 
abundance of the hoped-for blessings he 
does not feel all the bitterness of current 
afflictions. And this blessing to those who 
suffer sorrow and tribulations is increased 
to the extent to which they absorb God’s 
justifications. They clearly see there the 
laws of God’s righteousness, and find in 
them comfort for themselves. 

But a Christian, meditating on God’s 
statutes, finds in them something more, as 
compared to the old-testamental — specifically, a 
commandment about love towards enemies. Love of 
enemies is commanded not only towards those on 
whose part attacks have ceased and are partly for- 
gotten, but also towards those whose hate is suffered 
—itis commanded to love them even while they beat, 
stab and rob; and to love, not just as some say — “I 
wish and do him no evil, but I cannot stand him” — 
but to love him with all the characteristic feelings of 
love. He who, meditating on God’s statutes, shall 
attain this feeling, will draw from it such benevo- 
lence as will drive away any bitterness of hostility, 
leaving no trace of it. Examples of this we see with 
many martyrs. And they have been at all times; if we 
look around, we shall see them even now. 


Verse 24 
For Thy testimonies are my meditation; 
and Thy statutes are my counsellors. 


The holy Prophet puts forward the reason for 


which he meditates on God’s statutes while the 
enemies devise slander against him: suchis my rule, 
there to learn and there to seek counsel. 

The word “meditation” translates a word which 
actually means “to examine in one’s mind with de- 
light, or to repeat with the tongue the sayings of the 
divine word”, and as a result find consolation in 
them. 

“Counsellors” are those assembled to discuss a 
matter. The holy Prophet, as opposed to the meet- 
ings of the princes of this age, sets up his own in 
which, under the presidency of the fear of God and 
his conscience, the mind finds in the word of God a 
solution as to what kind of action to oppose to the 
vicious intentions of the enemies. Thus, God’s testi- 
monies and statutes, God’s word in general, serve 
him as a consolation and a leading directive in the 
difficulties encountered on the path of a God- 
pleasing life. 

Is it necessary to say that no better line of action 
could be found? In inner and external straits, turn to 
the word of God: teaching you how harmlessly to 
bypass encountered difficulties, it will lead you onto 
the bright and spacious road. With this, however, 
something remains to be done on our part: a com- 
plete obedience to God’s commands, whatever they 
demand, with a readiness to sacrifice everything to 
satisfy them. Such a frame of mind is a channel, 
through which from the word of God flows into the 
soul everything that is needed at this or another 
time, because here is present He Who spoke that 
word, and He Who sees the needs of those seeking 
His leadership for themselves. He knows how to 
imprint in mind and conscience the lessons of His 
marvellous wisdom. | 

St. Isaac the Syrian says: “Those who in their 
lives are led to enlightenment by Divine grace, al- 
ways feel as if some ray of light strikes across written 
verses, and enables the mind to discern between the 
naked word and the great thought imparted to the 
spiritual knowledge” (Word 1, p. 7). And he contin- 
ues: “Ifthe mind floats on the surface of the sea of the 


Divine Scriptures and cannot penetrate the 
thoughts of the Scripture to the very depths, to 
comprehend all the treasures hidden inits depth, the 
very fact that the mind is zealously preoccupied with 
the understanding of the Scripture is enough for him 
to... strongly tie his thoughts and to impede them, 
with only the thought of God’s marvellous guidance; 
whereas the heart is weak, and cannot bear the 
bitterness encountered in external and inner spiri- 
tual fights.” 

Although this verse seems to be connected only to 
the preceding one, its vigor can be spread out over the 
whole octave, as the word of God contains the medi- 
cine against the above-mentioned inner defeats 
through blindness, oblivion, insensibility, neglect 
and laziness. And to notice them, to suggest that 
they are in the soul, is done by the word of God; and 
later, the same word of God will be helpful to get out 
of these bad moods, through the power of its influ- 
ence and useful guidance. Similarly, in all external 
difficulties on God’s way, it teaches how to act. 

Therefore, how wisely are those acting who every 
day devote some time to the reading of the Divine 
Scripture, enlightened through attentive prayer! 
And not noticing it themselves, they prepare and 
attune themselves to a God-pleasing life, or store up 
thoughts which, when needed, will themselves come 
forth from the heart, and will show for that moment 
the right sort of word and action. 

Thus, the third octave also is laid out according to 
a unifying idea. Thus the assumption that all of 
them are arranged in the same way gains more 
credibility. This points to the obligation to search for 
a unifying concept in each octave; if it be not found, 
this should be attributed to one’s own limitations, 
rather than to the assumption that it is lacking. 


TRANSLATED FROM THE RUSSIAN TEXT PUBLISHED BY 
Hoty Trinity Monastery, By Fr. GLEB WLESKOFF. 
The complete work will appear 
in a series of installments in Living Orthodoxy, 
then be re-edited for publication in a single volume. 


THE AFTERMATH OF THE WEBSTER DECISION 


It is a fortunate thing that the Pro-Life 
movement is not resting on its laurels in the wake of 
the Webster decision (this brings to mind the sage 
counsel that “he who rests on his laurels is wearing 
them in the wrong place”). The battle is far from 
over. 

This term, the Supreme Court will hear argu- 
ments in three cases, each of which provides the 
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opportunity for the Court to overturn the murderous 
Roe v. Wade decision. However, as with Webster, 
anticipation as to Roe’s imminent demise may well 
be misplaced. It must be recalled that in Webster the 
Court was presented with both (1) astate law declar- 
ing life to begin at conception, and (2) the clear 
request from both the State of Missouri and the 
United States government to overturn Roe. 


The Court, rather badly fractured, declined to 
recognize that the Missouri Legislature really 
meant what it said. The Court also went well out of 
its way to say that they didn’t have to reach the Roe 
question just yet. For all the talk about “the Reagan 
Court” and a “conservative majority”, there is re- 
markably little cohesiveness amongst the recent 
appointees. Justice O’Connor was clearly much 
more cautious than her fellow justices, while Justice 
Scalia took the rest to task — calling O’Connor by 
name — for not being honest enough to overturn Roe 
immediately. 

Justice O’Connor has straddled the fence on this 
issue for some time. As a state legislator in Arizona, 
O’Connor had a disturbingly pro-abortion voting 
record. On the Court, O’Connor has criticized Roe, 
not because of the holocaust it precipitated, but 
rather for its legal reasoning. The Roe decision set 
up a trimester approach which, simply put, allowed 
states more power to regulate abortions in each 
succeeding trimester. Constitutional law has long 
required a “compelling state interest” to be present 
before a state could regulate a “fundamental right”, 
such as the Roe Court found abortion to be. Ina 
dissenting opinion, in City of Akron v. Akron Center 
for Reproductive Health (1983), O’Connor quite cor- 
rectly observed that: 

the point at which these interests [in human life] 
become compelling does not depend on the trimester of 
pregnancy. Rather, these interests are compelling 
throughout pregnancy. 

The state’s interest in potential human life is 
likewise extant throughout pregnancy. In Roe, the 
Court held that although the state had an important 
and legitimate interest in protecting potential life, 
that interest could not become compelling until the 
point at which the fetus was viable. The difficulty with 
this analysis is clear: potential life is not less potential 
in the first weeks of pregnancy than it is at viability or 
afterward. At any stage of pregnancy, there is the 
potential of human life. ... Accordingly, I believe that 
the State’s interest in protecting potential human life 
exists throughout the pregnancy. 

Now, lest one become too jubilant over this pas- 
sage, a word of caution. Note Justice O’Connor takes 
pains to talk about “potential” human life — clearly 
implying that human life does not occur until birth. 
She is advocating an approach which treats all abor- 
tions the same, without regard to viability — but she 
does not think that any abortion takes a life. 
Combine this with the rather ominous suggestion 
she made in Webster that states have a wide author- 
ity to regulate abortions so long as they don’t “unduly 
burden” a woman’s abortion decision. One must 
conclude that O’Connor believes that abortion is a 
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“right” of sorts, and is not prepared to allow states to 
ban it completely, much less ever rule that human 
life begins at conception. 

Indeed, the October issue of the American Bar 
Association Journal is replete with an article detail- 
ing how lawyers can argue that the burdens of 
gestation and childbirth are “unduly” great. The 
article suggests that pro-abortion attorneys argue 
tit: 

Our society’s long tradition of freedom from forced 
physical intrusion... gives the woman a presumptive 
right to avoid such burdens after initiation of preg- 
nancy. Indeed, such burdens differ only in degree and 
duration from serious threats to her life or health. 

For this reason, Orthodox Christians must be- 
come more involved at every level of government, 
and not rely on courts or litigants to “do the right 
thing,” because quite often they do not. The Webster 
decision has opened up a new front in the war against 
abortion. Every effort should be made to lobby state 
legislatures to take advantage of the new power — 
and responsibility — which Webster has given them. 
Irecently had the good fortune to meet with Attorney 
General William Webster and other Missouri offi- 
cials. The consensus appears to be that Missouri will 
soon be moving to restrict abortions even further, 
perhaps even banning them completely, except 
where the life of the mother is in jeopardy. We need 
to work for such reforms throughout the country, not 
just because of the possible political or legal conse- 
quences, but for something far more profound: the 
protection of innocent human life. To knowingly 
ignore such an opportunity is to invite a very real 
spiritual and moral indictment. 

Finally, the ultimate objective of the Orthodox 
pro-life movement must be not simply to overrule 
Roe and return abortion regulation tothe states. The 
final goal must be to have the Supreme Court declare 
the Constitution to protect all human life, beginning 
at conception. This will be a difficult, perhaps 
impossible, task, given that even Ronald Reagan’s 
Solicitor General, whom George Bush asked to argue 
the Webster case, was unable under close question- 
ing to explain to the Court the difference between 
birth control and abortion. Even Justice Scalia, 
probably the unborn’s best friend on the court, will 
not go that far. At oral argument in Webster, Scalia 
asked Planned Parenthood’s lawyer what he 
thought about Missouri’s declaration that life begins 
at conception. The lawyer said that “it is impossible 
to factually verify when life begins. Itis not a matter 
of fact, but a matter of faith.” Scalia answered, “I 
agree.” 

—Paul Farley, OCL Legal Counsel 
and New Mexico Representative 


THE SPIRITUAL PSALTER OF ST. EPHRAIM THE SYRIAN 
CONTINUED FROM THE PREVIOUS ISSUE 


The CnirpcTeeNTnH KacnismMma 
Che Pirsc Stasis 


91. 
BE VIGILANT IN PRAYER DAY AND NIGHT, 
THAT THE DAY OF DEATH 
MIGHT NOT COME UPON YOU UNEXPECTEDLY. 


Let us awake from sleep and with sighs call out 
to the Lord. Day and night let us labor, attending to 
our correction while our life still lasts, until the time 
comes when there will be no more place for repen- 
tance. Let us stand vigilant at the Bridegroom’s 
door, that we might enter with the Bridegroom into 
His bridal chamber and inherit eternal life. 

Come, let us all sing praises to God at night and 
imitate the hosts of Angels who ceaselessly praise 
Him. And our Saviour, when He arises and comes, 
accompanied by the Angels, and sees our wakeful- 
ness and our vigilance, will call us His good servants 
and will seat us at His banquet. 

With the righteous, who have pleased God day 
and night, let us labor in good things, beg our Lord for 
mercy; and, singing with David, let us say: at 
midnight I arose to give thanks unto Thee because of 
Thy righteous judgements. Spare me and have 
mercy on me and vouchsafe me the inheritance of 
Thy kingdom. 

I will not cease to praise Thee, O our Lord. 
Ceaselessly will I sing of Thy glory, that Thy truth 
might not condemn me. I know the extent of my 
guilt. I know that if Thou dost punish me according 
to my sins, then my inheritance will be gehenna. 
Then all hope will be lost. My prayer will be silenced. 
Have mercy on me therefore, and forgive me my 
debts. 

Islipped and fellinto sin. Extend to me Thy right 
hand and I will arise, like the harlot in Simon’s 
house, like the thiefon the cross. Have mercy on me, 
Thou Who art kindhearted to sinners. 


OZ. 
WEEP: THE DAYS ARE PASSING 
AND SOON YOU WILL ENCOUNTER 
THE TOLL-HOUSES. 


Woe is me, who am careless! Woe is me, who 
disregard my salvation! Woe is me, who sin know- 
ingly! I know that I do evil, yet I do not withdraw 
from evil. Woe is me, for I have no justification! 
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According to my words I am numbered at Thy right 
hand, but according to my deeds I stand at Thy left. 

To Thee, O only good Lord Who bearest no 
grudges, do I confess my sins. Even were I to keep 
silent, Thou, O Lord, knowest all, and nothing is 
hidden before Thine eyes. For Thou, O Lord, hast 
said by Thy Prophet: declare your sins beforehand 
and you will be justified. And so I will say: I have 
sinned, O Lord, and I am not worthy to look up and 
behold the heights of heaven because of the multi- 
tude of mine iniquities. 

What am I to do, I who am the most miserable of 
all men? I shall weep over myself day and night, 
while there is yet time to offer tears... Grant me tears 
of contrition, O only good and merciful Lord, that 
with them I might gain from Thee purification from 
the defilement of my heart. 

Alas, thou hast sinned, O my soul! Repent, for 
our days pass like a shadow. In a short while thou 
wilt depart from here. Thou shalt pass through 
terrible places, O my soul. Do not postpone turning 
to the Lord day after day. 

Woe is me, O my soul! Thou hast driven God’s 
mercy away from thyself with thy foul deeds. Give 
thyself no rest; day and night fall down before Him 
Who is Good and loves mankind, that thou mightest 
be given grace and mercy from on high. 


93: 
LIFE’S LESSONS 


There will come a time filled with fear and trem- 
bling, when there all that each person has done in 
secret and in darkness shall be revealed — woe to the 
soul that does not have the Lord as her helper. 

My heart sighs and my eyes long for tears, but my 
sin holds my mind captive, that I might not feel 
contrition and beseech the Lord not to cast me into 
outer darkness. 

While we yet have strength, let us work for the 
Lord in rightness of heart, that in the time of sorrow 
we might have Him as our helper Who shall deliver 
us from all misfortune. 

Like a man who walks with a candlestick and 
gives light to those who are with him, so does virtue, 
which always carries glory with it, also give light. 

Until you resolve in your mind finally to leave 
this life and to consider this world and its glory but 
a despoiled tabernacle — until such a time, it will be 
impossible to overcome the earthly passions and 


worldly lusts that plunge a’man into utter destruc- 
tion and ruin. 

It does not take a great effort to lay a foundation, 
but itis difficult to complete the building. The taller 
the building, the more work it presents for the 
builder right up until it is finished. 

This is what happens to those who come to work 
for the Lord: first there is temptation, then sorrows 
and next follow labor, despondency, nakedness, suf- 
fering, lack of privacy and humiliation. He will 
prevail who with all his heart dedicates himself to 
God’s guidance and God’s will. God requires from us 
only our consummate determination; it is He Who 
gives us strength and grants us victory. 


Gre Seconn STAsisS 


94. 

IF YOU FORCE YOURSELF 
TO BE VIGILANT IN PRAYER, 
YOU WILL GAIN MERCY 
WHEN THE END COMES. 


Praise to the All-Good One, Who because of His 
love has revealed glory to the sons ofmen! From dust 
did He create a voiceless being and adorn him with 
a soul, a proprietress of heavenly treasures. 

He gave these lips of dust the capacity to magnify 
Him, so that through them all creation might sing 
praise unto Him. 

Come, ye who are endowed with speech, let us 
sing praise unto Him until we repose in the sleep of 
death. 

Every night shall we contemplate death which 
will stop our lips and lay silence upon us. 

The righteous who spent their nights in vigilance 
live even after death; but the lawless, who reject the 
glory of the Son of God, are already dead while they 
yet live. 

Let us rouse our bodies with psalms and spiritual 
hymns that we might join the wise virgins whom our 
Lord praised, and in vigilance behold His glory in the 
night that will cause the world to tremble. 

Let us not wallow in pleasures, that we might 
behold His glory in the day of His coming. Let us 
stand before Him as watchful servants, ready for the 
hour when He will bring the sons of men to the 
judgement. 

The body that burdened itself with prayer shall 
soar through the air on the day of the resurrection; 
without shame shall it behold its Lord; with Him 
shall it enter into the habitation of light, where it will 
be cherished by the Angels and by those who here 
burdened themselves with vigilance and prayer. 
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Blessed is He Who made us instruments of His 
glory and put exaltation in our unworthy lips! Praise 
be to His compassion, for He has made those who 
were of dust concelebrants with the Angels, that 
every night and at all times they might sing His holy 
name, 


95. 
A MORNING SONG. 


Praise God in the morning, ye children of the 
Church. Every morning let us exalt the Good One 
and worship Him, Who arranged the luminaries in 
the day and night skies. — 

When the veil of night is lifted and God’s light has 
shone forth over creation, the arrival of morning 
wakes those who sleep. May Thy light, O Lord, 
irradiate our hearts. 

Thyself, O our Lord, teach us to exalt Thee and 
put life in our souls. As Thou hast led us out of 
darkness, so also deliver us from gehenna. 

According to Thy mercy, nourish the children of 
the Church, who have cleaved themselves unto Thee. 
May Thy loving-kindness be our helper, O Lord of the 
morning and the evening. 

May Thy grace, O Lord, accompany us and lead 
us to the great morning. May Thy generous right 
hand shower us with blessings and bring us across 
the sea of fire. 

May heaven andearth and all that is within them 
together exalt Thee at our return. Exaltation to 
Thee, to the Father Whom we worship, to Thine 
Only-begotten Son, and to the Holy Spirit. 


96. 
AN EVENING EXALTATION. 


Every evening mayest Thou be praised from the 
lips of all men! Thou gavest them the day to labor 
and work to acquire nourishment. Now, exhausted 
by their heavy labor, they thank Thee for granting 
them rest. 

Who shall not worship Thee, Who carest for us 
men with such love? Thou leadest out the stars and 
causest the approach of evening which brings a halt 
to the day-long labors of those who have exhausted 
themselves with work. 

The evening comes and consoles those who, in 
their struggle with hunger and thirst, have wearied 
and exhausted themselves with labor. Evening time 
comes and gladdens the world and its toilers. 

Blessed is Thy greatness, that has from the 
beginning been ever mindful of us men! 

Thou providest rest for both men and beasts in 
the evening time. 


May Thy Cross, O Lord, which is the seal of the 
Church and protects Her children from satan and his 
warriors, be the comfort of Thy sheep, whom Thou 
hast redeemed with Thy life-creating blood! 

Send Thy peace, O Lord, to all the ends of the 
universe, and may the Evil One flee from our midst. 

May every tongue and every mouth offer Thee 
praise from all the ends of the earth. 

With them do we also glorify Thee, O Lord, and 
Thy Father and the Holy Spirit. 


Cre Thipgo STAsis 


97. 
Do NOT LET THE MEMBERS OF OUR BODIES 
THAT HAVE LABORED FOR THY GLORY 
SUFFER WHEN THEY LEAVE THIS WORLD. 


Accept from all of us, O our Lord, our prayer and 
service and supplication. Grant us hearts filled with 
love and the spirit of patience in sufferings. 

May our mouths which confess the faith and our 
voices be lyres of praise. May the vigilance and labor 
that our bodies endure make Thee merciful in regard 
to our sins. 

May our mouths that serve as lyres for Thee and 
our tongues that sing Thee praise not issue tor- 
mented cries, O Lord, for Thou hast vouchsafed them 
to sing Thee praise. 

May our eyes that kept vigil though they were 
heavy-laden with sleep and our legs that exhausted 
themselves in standing before Thee not be deprived 
of hope, and may they not lose their reward in the day 
of reckoning. 

May the sounds of our mouths and our songs not 
be turned into sobs and weeping; but according to 
Thy compassion, loving-kindness and goodness, 
accept our vigilance. 

Vouchsafe that we may stand before Thee with 
one soul, with a clean heart, and in harmony may we 
offer praise to Thee, O Lord, and to Thy Father and 
Thy Holy Spirit. 


98. 
STAINS HINDER THE ENTRANCE OF GRACE — 
WASH ME, 
THAT GRACE MIGHT MAKE ME HER HABITATION. 


A mournful soul approaches Thee, O Holy 
Master, and with tears she falls down before Thy 
compassion. 

Thou hast sworn by Thine Own Self that Thou 
desirest not the death of a sinner and would rather 
save him from his sins. And truly Thy goodness daily 
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doth prevail over the errors of men. Thou hast mercy 
upon sinners just as Thou hast mercy upon those 
who walk in Thy commandments. 

Thy compassion is everywhere declared in the 
Gospels and in the writings of the apostles. Thy holy 
fathers and teachers, both those who are named in 
the Church and those who are not, declare Thy 
compassion. 

I know of the prodigal son, Manasseh, the thief, 
Zaccheus, the publican, the harlot, the Canaanite 
woman, the woman with an issue of blood, the para- 
lytic, the blind man, Jairus, and all whose stories 
have been written down — and I approach Thee. 

Extend Thy charity and accept me; quicken my 
mind and restrain me who often fall into my former 
iniquities and am mired in corrupt thoughts. 

When Thy grace comes to my heart she finds 
there the stench of corrupted thoughts. Therefore 
she instantly withdraws without finding an en- 
trance or having an opportunity to enter and dwellin 
me as she would like. 

Wash my heart with radiant bliss, that I might 
come to my senses and that Thy grace might make 
her dwelling in me, O all-compassionate Lord! 


99. 
TERRIBLE IS THE PASSAGE 
THROUGH THE TOLL-HOUSES 
— CLEANSE ME HERE, O LORD. 


In a short time we shall pass through terrible and 
fearful places, and there is no one here who can avoid 
walking this path. There will be no one there to 
accompany and assist us: neither parents nor breth- 
ren, nor friends, nor relatives, nor wealth, nor any 
other such thing. 

If at that very hour we find ourselves stripped of 
God’s protection, the princes of darkness shall cer- 
tainly hold us back. They are unyielding and merci- 
less; they fear not kings, nor do they respect masters; 
they honor neither the small nor the great. Only 
from those who live in piety do they withdraw in fear, 
allowing them free passage. 

I imagine what this hour will be like and fall 
down before Thy goodness, O Lord: give me not up to 
those who offend me, that Thine enemies might not 
boast that they have taken Thy servant, O good Lord. 
May they not gnash their teeth and terrify my sinful 
soul, saying: thou hast fallen into our hands, thou 
hast been handed over to us. This is the day that we 
have waited for. 

No, O Lord, deal with me not according to mine 
iniquities and turn not Thy face away from me. Say 
not to me: Amen, I say to thee, I know thee not. 


Punish me, O Lord, according to Thy compassion, 
and may mine enemy not rejoice over me. Extin- 
guish his fury, nullify all his actions, provide for me 
a path to Thee free from attacks and revilement. 

Incline Thine ear to my prayer, O good Lord, not 
because of my righteousness, but because of Thy 
compassion and Thy great mercy. Save my sorrowful 
soul from death. Thou art the Lord of all and Thou 
hast power over all creatures. 

Thou hast said, O Lord: ask, and it shall be given 
to you; knock, and it shall be opened to you. Lo, Iask 
and I knock. Before my end comes, O Lord, cleanse 
me of all sin. 


100. 
GET UP WHILE THERE IS TIME 
AND CLEANSE THYSELF WITH TEARS. 


Get up, O soul. Thou hast slept till now in sin; 
shake off thy slumber; hurry, and seek refuge in 
repentance — and the Just One will perhaps be 
moved to mercy by thy tears. Put off from thy mind 
the veil of corruption, that thine eye might see 
rightly. 

Hourly shed tears of contrition for thy shameful 
deeds before the Judge. An abyss of torment awaits 
thee in return for thy deeds and thy depravity. Weep 
for thyself exceedingly, that the Just One might both 
hearken unto thee and make peace with thee. 

Shudder, O unfortunate soul, and be terrified by 
the torments which thou hast prepared for thyself. 
Weep for thyself, thou who hast communed with the 
unclean powers, for the eternal fire shall follow thee 
everywhere. Deeply hast thee mired thyself in lust, 
and never didst thou break away from it. 

Thy thoughts are encumbered with thorns and 
thistles, and thou has yet to bring forth fruits of 
repentance. The passions have convulsed thee like 
waves and drowned thy ship in a sea of sins. 

Never didst thou bring to mind that day when all 
that is hidden shall be subject to scrutiny. What wilt 
thou do when the voice, demanding that thou go to 
meet the Bridegroom, causes thee to tremble? 

The light of thine eyes shall grow dark and 
vanish — and thou shalt be left outside with the 
foolish virgins. 

Supply thyself with oil, O miserable soul, while 
there is still time to justify thyself. Beg for forgive- 
ness of thy sins together with the harlot and heal thy 
wounds with thine own tears. 

The door of repentance is yet open — enter and 
cleanse thyself from thy corruption. 

Thou, who desirest the salvation of the sons of 
men, have compassion on this soul that has 
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withdrawn from Thee. Accept her, O Lord, with Thy 
usual mercy. At the righteous judgement, may Thy 
compassion shelter me, who am sinful, and deliver 
me from torment. 

Thou, who forgivest sins and freely grantest 
mercy, forgive me the sins of my soul at the righteous 
judgement! May the prodigals, whom Thou hast 
gathered together and brought to repentance, exalt 
Thee. 


Che PourtTEENTH KATHISMA 
Che Pirsc Stasis 


101. 
LIFE’S LESSONS — BEATITUDES. 


Blessed is he who in the Lord has become free of 
all the affairs of this vain life. 

Blessed is he who has in mind the coming terrible 
judgement and tries to heal the wounds of his soul 
with tears. 

Blessed is he who in tears has become like unto 
a cloud, and daily uses them to extinguish the fiery 
flame of the evil passions. 

Blessed is he who excels in good measures of 
ascetic feats, hoping to receive from God the heav- 
enly kingdom. 

Blessed is he who like a fire is ablaze with love 
and has burned up in himself all impure thoughts 
and corruption of the soul. 

Blessed is he who has found a choice heavenly 
pearl and, having sold all that he had on earth, has 
bought this one jewel. 

Blessed is he who has found a treasure hidden in 
a field, rejoiced and cast aside all, and acquired this 
one piece of land. 

Blessed is he who ceaselessly remembers the day 
of his departure and strives to be ready and fearless 
in that hour. 

Blessedis he who finds boldness in the hour of his 
leave-taking, when the soul with fear and trembling 
bids farewell to the body, for the angels shall come to 
take his soul, to separate it from the body and place 
it before the throne at the immortal and terrible 
judgement place. 


102. 
IN REDEMPTION IS HOPE FOR FORGIVENESS. 


Adornment of our prayer, O Jesus, fortify our 
supplication, that it might ascend with Thee to Thy 
Father and obtain for us the object of our request! 

Through Thy loving-kindness Thou defendest us 
before Thy Father, for Thou art the chosen sacrifice, 
offered for the world. 


For Adam, who tasted the fruit, Thou didst 
embrace the pillar at the judgement place. For 
Adam’s children, who sinned before Thee, the execu- 
tioners pierced Thee with nails. 

Thou hast taken upon Thyself the common debt 
of allin order to pay it back to Thy Father— pay back 
also, O guiltless Lord, those sins with which our 
freedom has indebted us. 

Thou hast redeemed us from the curse of the law 
by Thy precious blood. Deliver also those redeemed 
by Thy blood from harsh justice. 

May the debts of Thy servants not exceed the 
compassion of the kindhearted Lord, for no matter 
how great our errors might be, Thy loving-kindness 
is yet greater. 

It is true that many, many debts are upon us, but 
Thou hast a multitude of compassions. And if truth 
itself should weigh them, then all our debts shall be 
less than Thy compassions. 

Who shall set about weighing Thy compassions 
and comparing them to our iniquities? The moun- 
tains can be weighed, but Thy compassions are 
beyond measure. 

Thy compassions are more precious than life, for 
life has its measure, but Thy compassions are im- 
measurable. May Thy compassions be also our 
rampart. 


GHne Seconn SeTAasis 


103. 
ARISE, THOU WHO HAST GROWN OLD IN SINS, 
AND APPROACH THE SAVIOUR WITH HOPE. 


Arise, O soul that has grown old in sins, and 
renew thyself with repentance. From contrition and 
tears mix thyself an ointment and heal the wounds 
of the fallen image in thee. Call out from thy heart 
and expose thine iniquities, for the All-Good One will 
spare thee who art fallen. 

Thou hast loved beauty that is deceptive and 
transitory and ruined thine own beauty, O daughter 
of the light. The temple of thy body is disfigured with 
the recklessness to which thou hast enslaved thyself. 

Woe art thou, who art miserable! How long shalt 
thou occupy thyself with things that are transitory? 
Shudder and be horrified by the fire that thou hast 
kindled with thine errors. 

The hideous sins that thou hast committed from 
thy youth have accumulated, rising higher than thy 
head. They have plunged thee into despair, and that 
is why thou art indifferent to repentance. 

Remember that thou art held captive by lust. 
Remember that desire slew thy mother. How long- 
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suffering the Good One is with thee, yet dost thou 
wallow in a sea of sin! 

Can it be that thou dost not fear the day when thy 
sores and thy secrets shall be revealed? Who will 
defend thee in that place where every man will be 
preoccupied with his own judgement? 

Thy possessions have made thee a hollow image; 
they have ruined thee and left thee. 

O great Hope, Who hast appeared unto us in the 
last days, spare this soul that has withdrawn from 
Thee! Iam Thy sheep, but long have I wandered far 
from Thee, serving the evil one. Go forth, O Lord and 
seek me out. Seek out Thy dominion, for in vain cares 
have I squandered Thy wealth! 

For the sake of sinners didst Thou bear Thy cross, 
and Iam one of them: turn not away from me. We are 
Thy dominion, but the Evil One has stolen us away. 
Rebuke him and take from him that which he has 
captured. Have mercy on me, O Lover of mankind, 
for I have no other hope but Thee. 

Praise be to Thy compassions, O all-merciful Son 
of God, for Thou art long-suffering toward sinners. 
Thanks be to Thee from those who had perished, 
whom Thou didst gather together and bring to 
repentance. 


Che Chirpo STAsis 


104. 
AGAINST THE WICKED 
AND UNYIELDING ENEMY. 


How great is the grace of God! How great is God’s 
love for mankind! How He desires and encourages 
all men to save themselves! O Lord, spare also me, 
Thy useless servant; O merciful Christ our Saviour, 
spare Thy creature. 

If Thou, O Lord, wilt not give me who am miser- 
able understanding, nor enlighten my heart, then, 
due to my great indifference, shall I be unable to 
recognize my ruin and decay. 

Because I am trapped by the merciless enemy 
who oppresses me, with tears do I ceaselessly cry day 
and night to Thy goodness to deliver me from his 
snares. For hourly does he renew the trickery he 
wields against me; hourly does he disturb my soul 
with wanton thoughts and desire for pleasure. 

May Thy power, O Christ, that rebuked the 
waves of the sea also rebuke him, that he may have 
no influence on me, Thy useless servant. Be quick to 
send, O Master, Thy grace, that it might drive away 
from Thy servant the great serpent and all his 
defilements and evil thoughts. For the wounds that 
his arrows have inflicted on my heart have become 


fetid sores, and I in my folly try to hide them every 
way I can. 

The good Physician calls me and demands no 
payment, nor does he spill my blood. But my sloth- 
fulness prevents me from going to Him. He comes 
Himself to heal me, but always finds me engaged in 
acts that prevent His remedies from rendering me 
their healing power. 

O Lord, enlighten and sober me. Cure me and I 
will be cured! 


The PIptTEeNtTH Katnisma 
Che Pirpsc Stasis 


105. 
To THE THEOTOKOS — 
AN APPEAL FOR THE GRANTING OF REPENTANCE. 


I entreat the Mother of God: O Birth-giver of the 
never-setting Light, hear the words that I proclaim 
before thee! 

I who am miserable wallow in mire; I am all 
covered with impurities, completely blackened. 
Even the earth have I defiled with the multitude of 
my sins, O my Lady. And thus, with sighs does she 
cry out on my behalf to the incorruptible Judge, 
calling forth both heaven with its stars and the sun 
as witnesses. 

And already the storm of my thoughts plunges 
me into despair... I, a prodigal, have laid all my hope 
upon thee, O Mother of God. Thou alone, who didst 
bear the Deliverer of the world in thy womb, loosen 
my unloosenable bonds. Whiten thou me, who am 
blackened and have been turned into darkness, with 
tears of repentance. Thou, who hast given birth to 
my life, raise up me who am slain by my great 
carelessness, and lead me who have become alien- 
ated from God and the angels back to them, O Mother 
of God! 

Awesome indeed is the miracle! How the Lord 
has tolerated my sins! How is it that He has not 
conveyed me who am miserable to the depths of hell 
while still alive! How is it 
that He has not sent from on 
high His invisible staff or His 
sword to strike me down... 
Without a doubt, thou, O 
Lady, hast granted me life by 
thine intercessions. Thou 
seekest my repentance — O 
All-good Virgin give it to me, 
Thy servant — for thou art 
my wall, my harbor and my rampart. 


Cre SeEconn STAsis 


106. 
ACCORDING TO THEIR LABORS 
SHALL MEN RECEIVE THEIR REWARD. 


Our Lord Jesus, O venerable King, Who by Thy 
suffering hast vanquished the torturer death; O Son 
of God Who hast promised us new life and the 
heavenly kingdom: remove from us all harm, that 
Thy grace might dwell in us, so that in the day of Thy 
coming we might come out to meet Thee in accor- 
dance with Thy good will, that we might behold Thee 
and stand before Thee with j joy. 

Blot out our sins with Thy forgiveness, that we 
might praise Thy name because of Thine acts of 
kindness. Vouchsafe all of us, O Lord, according to 
Thy grace to glorify and worship Thy Divinity. 

May the eyes that here have seen Thy glory there 
behold Thy great mercy. May the ears that here have 
heard the sound of Thy words hear there also the 
sounds of rejoicing. May the lips that here have 
glorified Thee in Thy churches be vouchsafed there 
also to sing praise to Thee. May the tongue that here 
has cried “Holy, holy, holy” there also be turned to 
praise Thee. May the hands that have held Thy flesh 
and blood receive from Thee pardon from debts. May 
the feet that have entered the holy temple there also 
walk about the dominion of life. 

Send our congregation, our brotherhood that 
worships Thy Divinity, the entire fullness of Thy 
saving gifts. May Thy supreme love remain with us, 
and may it make us worthy to offer Thee due praise. 

Open Thy door to our prayer, and may our service 
be pleasing to Thee. 

Turn to us, O Good One, according to Thy com- 
passion; and drive away from us all harm, that we 
might ceaselessly praise Thee, O Lord, and Thy 
Father and the Holy Spirit. 


Cre Chizo SceTasis 


107. 
GRANT, O LORD, REPENTANCE 
AND ENDURANCE TO THE END. 


Cast not aside my supplication, O Good Lord! 
Unworthy lips cry out to Thee, together with an 
impure heart and a soul defiled by sins. 

Hearken unto me, O Lord, according to Thy 
goodness. Confirm my heart in fear of Thee. Set my 
feet on the rock of repentance. May Thy goodness, O 
Lord, vanquish my sinfulness. May the light of Thy 
grace overcome the darkness that is in me. 


Thou, O Lord, Who didst open the eyes of the 
blind man, open the darkened eyes ofmy heart. Thou 
Who didst cleanse lepers with Thy word, cleanse the 
stains of my soul. May Thy grace, O Lord, be a fire 
in me, consuming my impure thoughts. 

Thou alone art good. Thou art the Light that 
surpasses all light. Thou art the Joy that surpasses 
alljoy. Thou art the Peace that surpasses all peace. 
Thou art the true Life. Thou art the Salvation that 
endures unto the ages. 

I, who am deserving of every punishment, who 
merit every kind of torture, fall down before Thee, O 
Good One, with my supplication. I beseech Thee, O 
Redeemer, let not the adversary seize me in the end. 

But do Thou, O good and merciful Lord, raise up 
my members paralyzed by sin; enliven my soul slain 
by iniquity, enlighten my heart clouded by wicked 
lust, deliver me from every evil deed; implant in me 
Thy perfect love, O Lord Jesus Christ, Saviour of the 
world; and write the name of Thy servant in the book 
of life; grant me a good end, that, having secured 
victory over the devil, I might bow down unashamed 
with all the righteous before the throne of Thy 
kingdom. 


108. 
LIFE’S LESSONS: WOE. 


Woe is me, O soul, for thou dost remain senseless 
in the present life, daily indulging in selfish pleas- 
ures and comforts and leading a dissolute life. In the 
age to come thou shalt cry like the rich man; thou 
shalt be tormented in the flames of eternal fire. 

Woe is me, O soul, that thou canst not endure any 
sorrows inflicted by thy brother, nor even a word of 
insult; rather, thou art quick to contradict and op- 
pose others. For this thou shalt lose the crown of 
patience and meekness and wilt be judged with those 
who begrudge others. 

Woe is me, O soul, for thou hatest and revilest thy 
brother and dost allow others to do the same. For this 
thou shalt be punished with the murderers; for he 
who hates his brother is a murderer. 

Woe is me, O soul, that thou dost scorn God’s 
commandments and presume that salvation comes 
with the label “Christian”; for on that terrible day 
thou shalt hear the Lord say: Not everyone who says 
to Me, “Lord, Lord,” shall enter the kingdom. 

Woe is me, O soul, for thou dost love the glory of 
men, honor, luxurious garments, and material ac- 
quisitions. For this in the day of judgement thou 
shalt be an abomination before God; thou shalt be 
cast away from His face and numbered with the 
arrogant demons. 
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Woe is me, O soul, for thou dost sin daily, yet day 
after day dost thou postpone repentance. Death will 
overtake thee suddenly, like a thiefin the night, and 
thou wilt be led away in bonds to gehenna, shedding 
tears and denouncing thy folly in vain. 

Woe is me, O soul, that thou dost tremble not, 
thinking about the terrible day of judgement, when 
all the powers of heaven shall be moved with fear, 
and about how thou shalt appear before the face of 
God wearing a robe of shame and defilement. 


THe SIXTEENTH KATHISMA 
Che Pirsce STAsis 


109. 
GRANT THE GRACE OF PSALTRY AND TEACHING, 
THAT THESE MIGHT BLOT OUT 
AT LEAST SOME SMALL PORTION OF MY SINS. 


The holy fathers, who loved God and became 
accomplished in sufferings and temptations, re- 
ceived from the Heavenly King imperishable crowns 
with glory and praise. 

But I, who am miserable, sin without any temp- 
tation; I irritate and embitter my Master. 

However, having learned through experience of 
Thy vast and unutterable compassion, O Lord, I 
beseech the greatness of Thy grace. Save me and 
grant Thy servant his heart’s request, from the 
treasures of Thy loving-kindness, that Thy grace 
might ceaselessly stream forth in my heart and lips 
like a river; that my heart might, through Thy grace, 
become a pure and undefiled temple that receives in 
itself the heavenly King; that the finger of grace 
might set my tongue perpetually in motion, like the 
string ofa lyre, to the service of Thy glory, O Lover of 
mankind; and that I may ceaselessly, throughout the 
days of my life, glorify and bless Thee with love with 
both heart and lips. 

O Christ the Saviour! Grant me my heart’s 
request, that my tongue might become like unto a 
sweet-sounding flute; that by comforting, enlighten- 
ing and educating others I might pay off a small 
portion of my great debt and, protected by Thy 
mercy, I might be saved when every soul is set 
trembling before Thy terrifying glory. 

Verily, O Master, only-begotten Son of God, 
hearken unto me and accept the petition of Thy 
servant as an offering. I, asinner, am saved by Thy 
grace. To Thee Who savest a sinner by Thy 
compassion, is due all glory unto the ages. 


119). 
WEEP, FOR SHAME AND DISGRACE 
AWAIT THE CARELESS. 


A trumpet will sound from the heavens, saying: 
awake, ye beloved of Christ. Lo, the heavenly King 
has come to give you repose and joy in eternal life in 
return for your ascetic labors. Awake and behold 
Christ the King, the immortal Bridegroom, whom 
you have loved. Behold His kingdom that He has 
prepared for you. Come and rejoice together with 
Him in inexpressible joy. 

And those righteous and worthy of God shall soar 
high in the air in unutterable glory, and all the 
lawless will remain below with great shame. Those 
who have labored here shall receive bliss and joy; all 
the sinners shall receive shame and chastisement. 

Blessed is he who has labored here to render 
himself worthy in that hour, and pitiful is he who has 
made himself unworthy in that hour. The clouds will 
gather all the saints from the earth and carry them 
to heaven, but angels will snatch away the lawless 
and cast them into the oven that burns with un- 
quenchable fire. 

Who shall give my head abundant waters and my 
eyes a fountain ever gushing tears, that I might weep 
for myself day and night, entreating God that I might 
not be found unworthy in the hour of His coming, and 
not hear from my Master the terrible sentence: go 
away from Me, O worker of iniquity; I know not from 
whence thou art. 

O God on high, only Immortal One! Show this 
sinner Thy great compassion in that hour, that my 
hidden deceit might not be made known to the 
witnesses there: the angels, archangels, prophets, 
apostles, righteous and saints. Save this lawless one 
by Thy grace and compassion, and lead him into the 
sweet paradise together with the righteous who are 
perfect. Accept the supplication of Thy servant, 
according to the prayers of the saints who have been 
pleasing to Thee! 


111. 
To THE THEOTOKOS — 
A CONFESSION OF HER PERPETUAL VIRGINITY 
AND A PRAYER 
TO WORTHILY PARTAKE OF THE HOLY MYSTERIES. 


O Mother of God, who surpassest every mind and 
word! O Virgin who exceedest all earthly virginity, 
for even before the Divine birth wast thou a Virgin 
beyond all virgins — and such didst thou remain 
both during and after the birth! 

Thee, O Lady do I beg, thee do I entreat, O 
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merciful and man-befriending Mother of the merci- 
ful and man-befriending God: defend me at this hour 
if ever thou wilt do so, for now am I most in need of 
thy protection and thy help. 

Iam alla mire of filth and sin, a dwelling place of 
soul-corrupting passions. Yet I intend to approach 
the all-pure and terrifying Mysteries of thy Son and 
God, and therefore do I suffer fear, and trembling 
embraces me because of the unbearable multitude of 
my sins. 

Butifever Iam to remain without communion on 
the pretext of my unworthiness, then shall I fall into 
a great abyss of evil and bring upon myself great 
chastisement. I anguish over both the first alterna- 
tive and the second. 

To thee do I run; be kind to me, my all-pure Lady. 
Take advantage of thy motherly boldness before thy 
Son and God, and gain for me forgiveness of my 
former sins. Vouchsafe me to be made pure and 
enlightened by communion of the Mysteries, and 
show me how to spend the remainder of my life in 
repentance, purity and humility. Remain always 
with me in my thoughts, words and deeds, in all the 
movements of my soul and body, instructing me, 
leading me and guiding me, deflecting from me all 
hostile powers, and preserving me and providing thy 
servant, however worthless, with thy grace in 
every way. 


Cre Seconn SceTasis 


112. 
A CURE FOR THE SOUL 
IS PURCHASED WITH TEARS. 


O Giver of all good things, O fountain of healing 
and treasure of compassion, Thou only good and 
kindhearted God, Who ever grantest good things to 
those who ask! I beseech Thee, that Thine abundant 
grace might descend upon me and gather together 
my mind and heal my hidden sores anew, for distrac- 
tions and wandering thoughts constantly renew my 
secret sores. 

O long-suffering Lord Who ever curest with grace 
and compassion, heal the great spiritual infirmities 
that are within me, a sinner! 

I have nothing to give Thee, O Master, in return 
for Thy cures. And what price could be put on Thy 
cures? Neither heaven nor earth can give a reward 
worthy of them. It is impossible to purchase these 
holy heavenly cures, for they are priceless. Thou 
givest them only in return for tears, O our Saviour; 
and in return for bitter weeping dost Thou grant 
them to all. 


O my Master, grant me who am unworthy daily 
tears and strength that my heart, enraptured and 
streaming forth fountains of tears, might be cease- 
lessly illuminated by pure prayer, and that a few 
tears might blot out the weighty record of my sins, 
and a small measure of weeping might extinguish 
the fire that burns therein. For if I weep here, there 
will I be delivered from the inextinguishable fire. 


jueo 
DRIVE AWAY THE ENEMY, 
FOR WITHOUT THEE, 
WHO CAN COPE WITH HIM? 


Daily doI provoke Thy long-suffering patience, O 
Master. Before mine eyes are both my wretchedness 
and Thy loving-kindness. 

Because I am in the power of the unclean enemy 
who ever oppresses me, day and night shall I call 
upon Thy loving-kindness with tears, that Thou 
mightest deliver me from his attacks. For who can 
withstand the Evil One, if Thy grace withdraws from 
him even for one minute, O Master? 

Hour after hour does the enemy oppress my soul 
with both words and deeds. May Thy power, O 
Christ, that rebuked the waves of the sea, rebuke 
him also, that he may have no power over me, Thy 
servant. For daily does he renew his wicked schem- 
ing against me, and rush to seize my mind, drawing 
it away from the sweetness of Thy Divine command- 
ments and the saving teachings they contain. 
Quickly send Thy grace, O Master, to drive the great 
serpent and all his defiled and wicked thoughts away 
from Thy servant. 

The offended widow approaches the heartless 
and unjust judge, that he might defend her from her 
adversary; but I approach my kindhearted Master 
Who is long-suffering and good, Who has in His 
power heaven and earth, that He might be quick to 
hear me. Thou Who offerest Thy defense to all who 
hope upon Thee day and night, neither tarry in 
defending me, O Master. Snatch me away from the 
enemy and direct my path to Thee, that having 
conquered the enemy by Thy grace, I might bless 
Thee, Who art kind-hearted and long-suffering, and 
glorify Thee Who alone desirest the salvation of all 
men. 
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114. 
GRACE APPROACHES AND, 
FINDING THE HEART IMPURE, WITHDRAWS — 
SO KEEP YOUR HEART PURE. 


The good God grants us the enlightenment of 
knowledge, and His grace ever visits our hearts. If 
she finds peace there, she enters and dwells con- 
stantly in the soul. But if she does not find the heart 
pure, she immediately withdraws. Yet compassion 
encourages her to descend anew and visit us sinners, 
for we are all inconstant because of our free will, but 
not by nature. 

We are always distracted and weak, envious and 
wicked; often do we think evil of one another; we 
occupy ourselves with wicked ideas, and are always 
plunged in a mire of unclean thoughts. Thus when 
grace comes to visit us and encounters in our hearts 
the stench of unclean thoughts, she immediately 
withdraws without seeking an entrance, that she 
might make her habitation there and dwell in us, as 
is pleasing to her. She leaves only a trace of her 
radiant sweetness in the heart, so that one might 
recognize that grace has visited him but not found an 
entrance, and, having delighted in grace’s radiance, 
might seek her out. 

Do you see God’s Providence? Do you see Christ’s 
loving-kindness? Do you see how God Who is holy 
ever loves us and wants us to be saved? 

Blessed is the man who ever strives to prepare a 
pure heart for grace, that when she comes she might 
find the fragrance of virtues and a sacred place in the 
soul and reside therein unto the ages of ages. 
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115. 
BECAUSE OF MY EXTREME CORRUPTION, 
I AM UNWORTHY TO APPROACH THEE, O Lorp, 
AND PRAY TO THEE. 


Up till now and in this very day, with my face 
ashamed and hung low do! dare to speak to Thee, O 
Master of the angels and Creator of all things — I, 
who am earth and dust, a disgrace to men and an 
insult to mankind; I, who am condemned, all covered 
with wounds and filled with despondency. How shall 
I lift my gaze to meet Thy grace, O Master? How shall 
I find the boldness to move my impure, polluted 
tongue? How shall I begin my confession? 

I who am wretched have immeasurably offended 
Thy name and lived wantonly, more so than the 
prodigal son. In my person have I defiled and injured 
Thine image, for I have not heeded Thy 
commandments. 


I know, O Lord, that because of the multitude of 
my spiritual stains and my impurity Iam not worthy 
to bear Thy holy name; I cannot stand before Thee in 
prayer; I cannot look up and behold the heights of 
heaven, for I have opened the door to reprehensible 
desire and surrendered to unseemly impulses; and 
thus have I defiled my poor soul with passions and 
blackened my soul’s garment with the immorality of 
my will. My whole mind is filled with demonic 
thoughts. By all my deeds and thoughts have I 
distressed Thy grace, andI continue repeatedly to do 
so. Yet ever do I please and gratify my enemy who 
wages war against me. 

My conscience exposes my mind’s error; in my 
heart I cover my face with shame. Before the judge- 
ment that awaits me I condemn myself. 

Triumphantly do the wanton habits that never 
leave me drag me along. Ever do I soil myself in the 
mire of sensuality. I am ever entangled in defiled 
thoughts; from my youth have I become a vessel of 
corrupting sin. And to this day, though I daily hear 
of the judgement and of the just deserts to be meted 
out, I have no will to oppose carnal lust. Ceaselessly 
do I submit myself to pitfalls; ceaselessly do I make 
myself a prisoner. 

Woe is me, O Lord; dreadfully have I squandered 
Thy long-suffering patience! Woe is me; how many 
years have I spent offending Thy Holy Spirit! Woe is 
me; the time of my life has been spent in all manner 
of vain endeavors!.. But, O Lord, do Thou not expose 
me in Thy fury; do Thou not exhibit my hateful, 
disgraceful deeds in a place of universal shame 
before all angels and men, to my dishonor and eter- 
nal condemnation, although I do indeed merit every 
dishonor and condemnation. According to Thy great 
compassion alone, have mercy on me and cleanse all 
my sins before the judgement. 


116. 
DEATH AND THE JUDGEMENT 
LEAD US TO REPENTANCE. 


I reflected upon the day my life will end — and I 
groaned when I saw the multitude of my transgres- 
sions and the heaviness of mine iniquities, and when 
I considered how my errors will be revealed for all to 
see. There, there will be no place for repentance, 
tears and prayers; instead, everyone will receive his 
reward according to his labors, recompense accord- 
ing to his deeds; and neither weeping nor suffering 
will incline the just Judge to mercy. Show me Thy 
kind mercy, O Lover of mankind! 

In the day when the graves of the dead are 
opened, the trumpet will sound. Its voice will 
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thunder, great trembling and awe will embrace the 
universe, all the angels will descend on Thy com- 
mand to separate the good from the bad, clouds of fire 
will appear and carry off the pure bodies of the 
saints. In that day, may Thy compassion be shown 
also to me, that I might stand at Thy right hand, O 
good Lord, and obtain mercy! 

In my thoughts I descended into the graves to see 
our corruption, and when I had examined what lay 
therein I cried: Turn not away from Thy servant, O 
Lord! Resurrect me who am perishing, and I will 
praise Thy dominion; overthrow the Evil One who 
rejoiced over me in my day of sorrow and have mercy 
on me, for I have hoped in Thee. 

In the end a merciless judgement awaits those 
who have sinned and not repented of their wicked 
deeds. But those who have acted righteously and 
kept the commandments of their Lord shall receive 
from Him the good things of heaven and inherit 
eternal life. There shall the righteous rejoice over 
their labors; the saints shall delight in the rewards 
they will receive. 

Lodge all of us in Thy bridal chamber, O Lord, 
Who art kind-hearted toward sinners! 


£47: 
LIFE’s LESSONS — 
EIGHT EVIL THOUGHTS. 


Know that there are eight evil thoughts that 
bring about all that is vile: those of sensuality, 
lechery, love of money, anger, inappropriate grief, 
despondency, vainglory, and pride. All these con- 
duct warfare with every man. 

If you want to conquer sensuality, cherish re- 
straint, have fear of God — and you will conquer it. 

If you want to conquer lechery, cherish wakeful- 
ness and thirst, ever contemplate death, never con- 
verse with women — and you will conquerit. Ifyou 
want to conquer love of money, cherish nonacquisi- 
tiveness and frugality. 

If you want to conquer anger, acquire meekness 
and generosity, and keep in mind how much evil the 
Jews did to our Lord Jesus Christ; yet He, the man- 
befriending God, did not become angry with them; 
but on the contrary He prayed for them, saying: 
Father, forgive them this sin, for they know not what 
they do. 

If you want to overcome inappropriate grief, 
never grieve for anything that is transient. If people 
injure you with words or upset you or dishonor you, 
do not grieve; but, on the contrary, rejoice. Grieve 
only when you sin, and even in this case do not go to 
extremes, that you might not fall into despair and 
perish. 


If you want to overcome despondency, take up 
some handiwork for a short while, or read, or pray 
frequently. 

If you want to conquer vainglory, love not praise, 
nor honor, nor fine clothes, nor precedence, nor favor; 
but on the contrary, cherish occasions when you are 
reprimanded and dishonored, when false charges 
are brought against you — and reproach yourself for 
being more sinful than any sinner. 

If you want to conquer pride, then whatever you 
do, say not that you do it by your own labors, or with 
your own strength. But if you fast or stand vigil or 
sleep on the bare ground or sing psalms, or serve in 
the altar or do a great number of prostrations, say 
that it was done with God’s help and protection, not 
by your own strength and effort. 


The SEVENTEENTH KATHISMA 


118. 
PRAISE TO THE LORD 
WHO TOOK FLESH FOR OUR SALVATION. 


Praise to Him Who descended to us in human 
form! Praise to the Invisible One who became visible 
for our sake! Praise to the Eternal One Who tasted 
death for us! Praise to the Mysterious One Whom no 
mind can comprehend, and Who through His grace 
made Himself manifest by taking on flesh! 

Blessed is He Whose good will brought Him to 
His mother’s womb and bosom, to be born and 
reared! Blessed is He Who partook of death and thus 
granted life to mankind. 

Blessed is He Who made our flesh a dwelling 
place for His mysterious being. Blessed is He Who 
declared to us His mysteries in our own tongue. 

Praise to Him Who liberated us, having been 
bound for our sake. Glory to Him Who is plenteous 
in mercy, Who has redeemed us without taking 
anything in return. Praise to the Judge Who ac- 
cepted condemnation for our sake. 

Let us worship Him Who has enlightened our 
mind with His teaching and laid down a path for His 
word in our hearing. Let us give thanks to Him Who 
has grafted His fruit to our tree. 

Praise to Him Who invisibly cultivates our spirit. 
Blessed is He Who attuned the senses of our spirit, 
that it might ever play songs of exaltation to Him on 
its lyre. 


Translated from the Russian Text by Antonina Janda 
To be Concluded in the Next Issue 
and Published in a Single Volume during 1990 


What Does if Take to Feed the Flock? 


The maintenance and development of a good publications 
facility for the service of the Church is costly. What is perhaps not 
so apparent is that the release of each new book title is also costly, 
and requires the investment of a substantial amount of time and 
money... an investment which is recovered for “re-use” for further 
publications only very slowly. Reprinting of existing titles in order 
to keep them available is no less costly, but the rate of return is even 
slower. The lack of working funds, as well as limitations on 
efficiency imposed by the absence of needed equipment, considera- 
bly slow the work of the Press. But there isa way... which will reap 
rich rewards for those who are able and willing to share in the work 
of the Press. In fact, there are several ways... 

One way is through the support of Benefactors of the Press, 
who receive, immediately upon publication, all regular book pub- 
lications of the Press. We anticipate the release of 6-10 such books 
each year, perhaps more as greater efficiency and working captial 
allow. In 1989, in addition to the four annuals, ten titles have been 
released. These publications include all annuals (calendars, Typi- 
con, Church Directory) and “ordinary” books (X-series in the 
catalog). Upon request at the time of enrollment, any existing titles 
which you do not already have will be supplied. Certain very costly 
items (such as the bound Menaion volumes), special series such as 
the looseleaf Menaion and Akathist services, and extremely low- 
volume photocopied items (such as the Trebnik booklets) aré 
numbered in separate series and are not included. Such items are 
readily identifiable by having catalog numbers which do not begin 
with “X”. (Also excluded, of course, are books printed for other 
publishers.) Benefactors will be offered special-series books at 
discounts to theiractual production cost. Benefactors are those who 
make a contribution to the Press of $1000 or more. This contribu- 
tion may be made either in a single lump sum (most helpful, as the 
Press is at the moment facing some unusually large expenditures), 
or in the form of a pledge: of $100 a month for 11 months or $50 
amonth for 23 months (one skipped month will be allowed in either 
case). Higher postage costs for books shipped outside the United 
States require that Benefactors in Canada increase the above con- 
tributions by 10%, and those elsewhere in the world by 25% (both 
paid in $US, of course). 

Book deposit accounts provide an economical alternative, 
assuring that you (or your parish library) will receive each new title 
as it is released... and helping to assure the Press of better “up- 
front” sales of new publications. All regular-series publications 
will be provided (mailed two or more at a time whenever possible, 
to save postage costs to the subscribers), as above. Annuals willnot 
be automatically mailed under the deposit accounts... these may be 
ordered separately prior to publication, as usual. Such accounts 
may be established with a minimum deposit of $100. As titles are 
mailed, the cost of the books, plus postage and handling charges 


(usually somewhat less than regular bookservice charges, and with 


no invoice charge), will be deducted from your account. When the 
account balance drops to approximately $25, you will be notified 
that a further deposit is needed before additional titles can be 
mailed. These subsequent deposits must be made in minimum 
amounts of at least $50. Accounts which are not kept current are 
subject to termination, as “start-and-stop” bookkeping drastically 
interferes with efficient management of such accounts. 
For another possibility... please see inside front cover. 


